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Art. IV. — The Religions Festivals of the Hindus. By II. II. 
Wilson, Dir. R.A.S. 



Among all the nations of tlio ancient world, n considerable portion of 
the year was devoted to the solemnization of public festivals, at which 
the people found in tho assemblage of multitudes, in the exhibition of 
games, and in religious pageants and ceremonies, a compensation for 
the want of those more refined entertainments which are created by 
the necessities and the luxury of a more advanced stago of civilization. 
Some of these primitive celebrations havo retained their hold upon 
national tastes and feelings long after their origin and meaning were 
forgotten, and become interwoven with new conditions of society, 
with altered manners and institutions, and with a total change of reli- 
gion. In all the countries of Europe thoy have left at least traces of 
their former prevalence in tho nomenclature of our calendars, and 
many of the holidays which are appropriated to the saints of tlio 
Christian Church have been borrowed from the public festivals of 
ancient paganism. In proportion also as nations, or as different classes 
of the same nation, retain their primitive habits, tho observances of 
olden times enjoy their veneration, and interest their allcctions. They 
are, however, fast fading in tho Western world, even from the faith of 
tradition, before the extension of knowledge and refinement, and 
before the augmented demands for toil which tho present artificial 
modes of life impose, when holidays arc denounced as an unprofitable 
interruption of productive industry, and a festival or a fair is condemned 
as a wasteful expenditure of time and money. It is only, therefore, in 
regions remote from the reach of tho task-master, whero exemption 
from work is occasionally the equal right of all classes of the commu- 
nity, that wo may expect to find the red letters of the Calendar 
significant signs — importing what they designate — public holidays — 
days on which the artificer and the peasant rest from physical exer- 
tion, and spend some passing hours in a kindly communion of idleness 
with their fellows, in which, if the plough stands still and tho anvil is 
silent, the spirit of social intercourse is kept alive, and man is allowed 
to feel that he was born for some nobler end than to earn tho scanty 
bread of tho pauper, by the unrclaxing labour of the slave. 

It is iu the remote East, and especially in India, that we 
may expect to find the living representation of ancient observances, 
and the still existing solemnizations which delighted the nations of 
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antiquity, ami ivc Rha.ll not be altogether disappointed; although even 
hero they begin to languish under the inilucnco of a foreign govern- 
ment, under tho unsympathizing superiority which looks upon the 
enjoyments of a difl'crent race with disdain, under the prevalence of 
the doctrine which regards public holidays as deductions from public 
wealth, and under the principles of a system of religious faith which, 
although it might be indulgent to popular recreations, cannot withhold 
its disapprobation of them when their objects and origin arc, connected 
with falsehood and superstition. From the operation of these cause*, 
tho Hindu festivals have already diminished both in frequency and in 
attraction; and they may become, in the courso of time, as little 
familiar to the people of India sis thoso of Kuropcau institution are to 
tho nations of tho West. Thoy will then, perhaps, become also objects 
of curiosity and interest; and in anticipation of that period, and 
in order to secure an account of them whilst it is still possible to 
learn what they are, I proposo to offer to the Society some notices 
of tho religious Fasti of the Hindus and Calendar of their public 
festivals. 

The different celebrations of the Hindus are specified in their 
Almanacs, and arc described at length in different works, such as the 
Tithi Tatwa, Tithi Kritya, Vratarka, Kala Nirhaya, the Kalpa JJrnuia 
of Jaya Sinha, and others, and also in passages of several of the 
Puranas, particularly in the Dhavishyottara, which, as it usually 
occurs, treats exclusively of the festivals. Tho observances are, for 
tho most part, the same in tho different provinces of India, but then- 
arc some peculiar to peculiar localities; and even those which are 
universally held, enjoy various degrees of popularity in different places, 
and aro celebrated with various local modifications. The periods also 
vary within cortain limits, according as the lunar mouth is reckoned to 
bogiu from the new moon, or from the full moon ; the former mode of 
computation prevailing in Bongal and in Teliugana, whilst in Hin- 
dustan and in the Tamil countries of the South the latter is followed. 
My opportunities of personal observation have been in a great degree 
limited to Hengal, and for the rest of India I can speak but imper- 
fectly of any existing practices which may not exactly ooiilonn 
to thoso enjoined by original works, or of which no account has 
been published by actual observers. One object of communicating 
theso notices to the Society is, therefore, the supplying of this defi- 
ciency. Amongst the Members of the Society are many who, in the 
course of their public services, must have witnessed the celebration of 
the Hindu festivals in different and distant places : their better 
knowledge will enable them to furnish correct information respecting 
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those local peculiarities with which 1 am unacquainted; and I hopo 
that they may he induced to favour tho Society with the results of 
their experience, and contribute to render the description of the 
popular festivals of the Hindus as complete and authentic as those 
who may tako an interest in tho topic have a right to expoct 
from us. 

Upon examining the Fasti of the nations of antiquity, it is obvious 
that many of their festivals originated either from tho same or similar 
motives. They all hear a religious character, inasmuch as religions 
worship formed part of the celebration ; but that was tho spirit of tho 
time. However erroneously directed, tho feelings of the multitude in 
the heathen world associated the powers of heaven, real or imaginary, 
with all their transactions; but the sources to which I more especially 
refer, however closely linked with this common sentiment, are in 
some degree varieties of it: they constitute the species, and are 
obviously reducible to two principal distinctions, which may bo re- 
garded as universal or particular. The universal festivals, which aro 
probably traceable among all nations elevated above barbarism, and 
which may have been handed down by tradition from the earliest 
periods in the history of the human race, are manifestly .astrono- 
mical, and are intended to commemorate the revolutions of tho 
planets, the alternations of tho seasons, and the recurrence of cyclical 
intervals of longer or shorter duration. The particular festivals 
aro those arising out of national forms of religious worship, out 
of the different mythological creations of priests or poets, or out 
of imperfect narratives, transmitted orally through succeeding gene- 
rations, of occurrences anterior to historical record. In as far as 
these traditions may have related to tho groat mass of mankind, 
before it wa.s broken up into detached communities, or as the mytholo- 
gical fictions may typify real personages or evcuts of tho samo era, or 
may embody objects likely to be presented to tho imaginations of men 
under similar aspects, we need not be surprised to meet with analogies 
of deep interest, even in tho festivals which are of particular insti- 
tution. It is, however, in those which relate to tho course of timo and 
the phenomena of the planetary sphere that analogies are most likoly 
to occur, and do, in fact, present themselves in the practices of dis- 
tant and apparently unconnected ra«cs. 

The coincidences that may be discovered between tho universal or 
particular festivals of the various nations of antiquity, form a subject 
that well deserves careful and patient investigation. It would, in all 
probability, tend to con linn the remarkable results which comparative 
philology has of late so unanswerably demonstrated, and furnish cor- 
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rolmrntivo testimony of that relationship of races, which, however 
dissimilar now, in physical configuration, social condition, and national 
character, are proved to he of kindred origin hy the unequivocal 
aflinities of language. In like manner as the Greek, Latin, Teutonic, 
Celtic, Slavonic, and Sanskrit tougues have been shown to he allied l>y 
principles common to thom all, so in all probability it would be found 
that the festivals and holidays which once animated the cities of Athens 
and Home, the forests of Germany and the steppes of Russia, are still 
continuing to allbrd seasons of public recreation to the dark com- 
plcxioncd tribes that people the borders of the Indus and the Ganges. 
Tlio full development of these identifications is, however, a work of time 
anil of research exceeding what I can bestow upon it; and I must l><> 
content with contributing only that portion of the materials requisite 
for its investigation which relates to the Fasti of the Hindus, brielly 
suggesting, as I proceed, one or two of the most obvious points of 
apparent similarity. 

The subject of the Festivals of the Hindu year was introdund to 
the Asiatic Society of Bengal by Sir William Jones, who published a 
paper on it in the third volume of the Researches. What he thought 
of the inquiry is evident from tlio manner in which he speaks of the 
authority whence his information was derived, and which he calls a 
wonderfully curious tract of the learned and celebrated Kaghunandana. 
It was no doubt his Tithi Tatwa, a standard text-book, as are all the 
works of the same author, in Bengal. Sir William Jones, however, has 
taken from this work only the heads of the descriptions, and omits all 
tho particulars into which it enters, with the exception of a few brief 
notes; and his details arc neither sufficiently full nor interesting to 
inspire others with the sentiments with which he contemplated the 
subject. Some years ago I collected materials for its fuller eluci- 
dation, and published in one of the Calcutta papers brief notices of the 
festivals aa they occurred ; but the notices were merely popular, and 
were necessarily short and unconnected, and they have never been 
presented in a collective form. The topic is one, therefore, which, if 
destitute of other recommendation, possesses, even in these latter days 
that of some degree of novelty, and may on this account be further 
acceptable to the Society. 

As remarked by Sir William Jones, although most of the Indian 
lasts and festivals are regulated by the days of the moon, yet the most 
solemn and remarkable of them have a manifest reference to the sup- 
posed motions of the sun. An attempt is usually made to adjust the 
one to the other; but the principles on which the adjustment of the solar 
to the lunar year is based, are of a somewhat complicated character, 
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and arc not essential to a knowledge of the periods at which the 
festivals arc held, and which, with a few exceptions, aro sufficiently 
determinate. They will be specified as "wo proceed. 

Uttaiia'van'a. — First of (solar month) Maglia, first lunation dark 
hxlf or Moon's wane of Pausha or Maglm, I2tfir-\3th of January. — The 
Roman poet Ovid, in the opening of his "Fasti," inquires of Janus 
why the new year is considered to begin in January instead of April, 
in winter instead of spring; as tho lattor is tho true season of the 
renovation of nature, when flowers bud, birds carol, and animals 

rejoice. 

Die, ngc, frigorilms quaro novtis incipit minus, 

Qui melius |>cr vcr incipicudus crat — 
Omnia tuuc llorent: tunc est nova temporis tctns. 

The same question seems to have suggested itsolf to tho reformers 
of the Hindu calendar, and accordingly the new year of the lnni- 
solar computation now in use begins with the first of Chaitra, which 
falls somewhere in the course of March, and in solar reckoning is said 
to agree with the entrance of the sun into the sign Mesha, or Aries. 
Thcro was, however, a period at which a different principle was fol- 
lowed 1 , and ono that coincides with the peculiarity that puzzled the 
poet; the new year then commenced on the first of tho solar month 
Miigha, the date of the Alakara-Saukniuti, or sun's entrance into the 
sign Capricoruus', identical with the Uttarsiyaiia, or return of that 
luminary to the regions of the North, or, in fact, to the winter solstice; 
a very important era to the nations north of tho equator, amongst 
whom no doubt were the primitive Hindus, as bringing back to them 
the genial warmth of the sun and the resuscitation of vegctablo life, 
and deservedly, therefore, held to be tho beginning of a new year. 

The Uttanlyaha, or winter solstice, although no longer considered 
as occurring on the fiist day of the year, and which, even in olden times, 
a.<s we shall see, was thrown hack a fortnight, to tho first of the light 
half of Pausha, retains tho veneration attached to it originally us tho 
renovator of animal and vegctablo existence, and is ono of tho groat 
festivals of the Hindus. It commences, as in our own calendars, with 

1 According to Bentlcy, this was 1181 o.c. 
* The term Mutant denotes an aquatic non-descript animal : tho more ancicut 
name of tlio sign seems to liave becu Mriga, a deer RJ|+^,iy J|^fl %■ "The two 
Sankranlis, (lie deer and the crab." — Titlii Tatwa. The same work explains the 
application of the term, the type of the constellation having the head, not of a 
goat, but of a deer Hjft yTIFlr^ JTeW.; 
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the entrance of the sun into the sign Capricornus; but, although the 
astronomical period is the same, the actual dates present a considerable 
deviation. According to our Ejdicmcridcs, the sun enters Capricorn 
on the 21st of December; according to those of the Hindus, on the 
1st of their solar month Magna; and this, in actual practice, is iden- 
tified with the 12th of January or thereabouts. I have already 
observed that the adjustments of the Hindu calendar arc very dilli- 
cult matters to deal with, and an explanation of the difference between 
the 21st of December and the 12th of January is to be found only in 
astronomical calculations. Thus Colonel Warren observes, the dates 
of the equinoctial and solstitial points, as far as they arc regulated by 
tho solar and lunar moveable zodiac, arc fixed, but their relation lo 
the sidereal zodiac depends upon the processional variation 1 . For our 
present purpose, however, it is sufficient to know that the essential 
elements of the celebration are the Makara Sankranti, or sun's 
entrance into Capricorn; the Uttarayaha, or commencement of the 
sun's return to a northern declination ; and tho actual observance on 
the 1st of the luni-solar mouth Maglia falling ou the 12th of January, 
or occasionally a day before or after it. 

The observances enjoined on this occasion are partly of a private, 
partly of a public character. The first consist of offerings to the 
Pitris, or progenitors, whether general, oh of all mankind ; or special, 
a.s of the family of the worshipper; to the Vastu devas, the Dii Lares, 
or domestic genii; the guardians of tho dwelling, or the site on which 
it is erected; and to the Viswa devas, or universal gods. The cere 
monies addressed to all these are performed within the abode of the 
householder, and are conducted by the family priest. The principal 
article of the offering is tila, or sesamum seeds, cither separately, or, 
as is more usual, mixed with molasses, or the saccharine juice of the 
fruit of the date-tree, and made up into a kind of sweetmeat, called 
Tiliia. Pishtukas or cakes also are offered, composed of ground rice, 
mixed with sugar and ghee; whence the festival has the denominations 
of Tiliia Sankranti and Pishtaka Sankranti, the solar conjunction of 
the sweetmeat or the cake. 

Tho good things prepared on this occasion arc not intended 
exclusively for those imaginary beings who arc unable to eat them. 
They are presented merely for the purpose of consecration, and that 
they may be eaten with greater zest by the householder and his 
family; nor is that all, for a portion of them is sent to friends and 
relations, as memorials of regard, inclosed in fine linen, silk, or velvet, 

1 Kala Sankalita, |>. 4, nolo. 
VOL. IX. V 
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according to tho moans of the presenter, and tlic station of those to 
whom they are presented. 

In many places in Bengal a curious practice is observed, called 
B.-iwanni baudhana, particularly by the females of the family. In the 
evening, one of the women takes a wisp of straw, and from tho 
bundle picks out separate straws, which she ties singly to every article 
of furniture in tho house, exclaiming " Briwanni pauti," implying, may 
tho measure of corn bo increased fifty-two fold, — pauti denoting a 
mrasuro of grain. In the villages similar straws aro attached to the 
Golas, or thatched granaries, in which the grain of the preceding 
harvest has been stored. 

Besides these private ceremonies, which expressively typify tho 
feelings of satisfaction with which tho re-approach of the sun was 
bailed by a people to whom tho principal phenomena of tho heavens 
were familiar, there are also public celebrations of the samo event, 
expressing similar sentiments, but deriving a more local and peculiar 
complexion from the physical circumstances of the country, and the 
superstitious of its inhabitants. 

According to the Kalpa Druma of Jaynsinha, upon the authority 
of the Piulma Pnritna, the whole month of Miighn is especially conse- 
crated to Vishnu, to whom and to the Sun also prayers should bo daily 
addressed, and offerings or arghyas presented. Tho introduction of 
Vishiiu is a modern iiiterjmlation '. Tho samo work prescribes daily 
bathing before sunrise. The Bhavishyottara also directs daily bathing 
in Miigha, with mantras or prayers by tho three first classes, silently 
by Sudnw and women, and aflirms that tho practice is enjoined by tho 
Vcdas, a rather questionable assertion. Tho same may be 6aid of the 
Vaishfiava formulae, given by Ilaghunandnna; according to whom tho 
person performing his ablutions is to invoko various personifications 
of Vishnu. Thus the Sankalpa, or previous prayer, is, "By this 
bathing, when the sun is in Makara, bo thou, oh Miigha, oh Govinda, 
oh Achyuta, oh Madhava, oh God, the givor of the promised reward 
to mo." He is then to bathe, calling to mind Viisudova, Hari, Krishna, 
Sridhara, and to say, "Salutation be to thee, oh Sun, lord of tho world, 
giver of light, do thou make perfect this groat worship, this bathing 
in Miigha." 

Whatever may be the date of this mixture of tenets, tho ablution 
is no doubt an ancient portion of the rito. Bathing in sacred streams 
constitutes an indispensable part of most of tho ceremonial observances 

1 The ablution is to lie preceded by n fust and followed by a feast and gifts to 

Brniimaiis. Tjig -amfc^i <$nun; 'ftsj: «m^n«u: Tit,,i t. 
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of tlio Hindus; ami where hiic.Ii rivers are not within access, tlioir place 
is supplied by ollntr |»iccOH of water of less lofty pretensions; a dirty 
puddle may take the place of the holy Ganga. At the winter solstice, 
bathing at the confluence of the Ganges with the ocean is particularly 
meritorious, anil accordingly a vast concourse of people is annually 
assembled at Ganga Sugar, or the mouth of the Hugli branch of the 
Ganges, at the period of the Makara Sankranti, agreeably to the 
limitations above assigned to it; that is, its idcntilicalion with the 
1st of Magi i a or the 12th of January. Wherever such assemblages 
tako place, objects of a secular nature are now, as they have ever 
been, blended with those of devotion; and the Mela, which originates 
in purposes of pilgrimage, becomes equally or in a still greater degree 
a meeting of itinerant merchants, or a fair. 

The number of persons who assemble at Ganga Sugar is variously 
estimated. Some years ago they were considered to average about one 
hundred thousand; but I have been informed by high authority that 
latterly the number has increased to double that amount. They 
como from all parts of India, the larger proportion, of course, from the 
contiguous provinces of Bengal and Orissa; but there are many from 
the Dokliin and from Hindustan, and even from Nepal and the Punjab. 
They aro of both sexes and of all ages; many come with small ped- 
Icry for petty trallic; many from idleness or a propensity to a. vagrant 
life, not uncommon in India; and there is a very large proportion of 
religious mendicants of all sects. The Saivas usually predominate. 

Tho place at which the Mela is held is, or perhaps it were more safe 
to say, was, some years ago, a sand bank, on the southern shore of tin; 
island of Sugar, immediately to the west of the inlet called I'ugnda Greek, 
from a small pagoda or temple, also on the west of the creek, nearer to 
the sea than the bank of sand, and separated from the latter by a smaller 
creek running inland. South from this to the sen-shore, extended a 
thick jungle, with a pathway leading into the interior, where was a 
largo lank for the supply of tho people with fresh water. Tigers 
lurked in the jungle, and not unfre<|uently carried oil' the pilgrims. 
Along tho sea-aide, for more than a mile, extended rows of liooths, 
shops, and small temporary temples, with the travelling gods of the 
religious mendicants, who received tho adoration and contributions of 
the pious. Besides tho numerous shops for tin; supply of provisions 
and sweetmeats, a brisk trallic was carried on in small wares, espe- 
cially in betel-nuts, black pepper, and the red powder that is scattered 
about at the vernal festival of the Huli. A Pandit in my employ, 
who had visited the Mela, asserted that an impost was levied by the 
custom officers of Government, of four anas per oar on each bout ; 

]•' 2 
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but no such charge appears to have been authorized, except, in the 
case of the Srigar Island Society, who were permitted to make some 
such charge in consideration of the clearings and tanks made by thenu 
The mendicants, however, petitioned against this privilege, and it was 
withdrawn from the Society. The petition was not disinterested, as 
the Sanyjisis claimed a right to levy the charge on their own account; 
:i practice that seems to have grown up from long use, and to have 
boon silently acquiesced in by tho pilgrims. The total amount was 
inconsiderable, having been farmed by a native contractor from the 
Society, whilst in their possession, for 1200 rupees in the first year, 
and 2000 in the second. 

The Mela lasts several days, but three days aro the limit of tho 
religious festival. The first ceremony is the propitiation of the ocean, 
by casting into it various offerings, with short ojaculatory prayers; 
the oblations are commonly cocoa-nuts, fruits, or flowers; the most 
appropriate gift is that of the five gems, Pancha ratna, consisting of 
a pearl or diamond, an emerald, a topaz, and a piece of coral, along 
with a cocoa-nut, an areca-nut, and the thread worn by Brahnians. 
These arc wrapped U P > n a- cloth, and cast into the branch of the river 
which communicates with tho sea, at a placo called Dhola Samudra, 
and also at the confluence. The jewels arc, in general, of tho smaller 
size, not worth more than a rupee or two. There was a time when 
the offerings wero of a less innocent description, and children were 
cast into the sea. This horrible and unnatural practico was wholly 
unsanctioned by anything in the Hindu ritual; and its suppression, 
by the Government of Bengal, had tho cordial concurrence of the 
Brahnians. The act was not, like the oblation of fruits or jewels, 
intended to obtain the favour of the deified ocean, but in satisfaction 
of a vow ; as where a woman had been childless, she made a vow to 
odor her first-born at Ganga Srigar, or somo othor holy place, in 
the confidence that such an offering would sccuro for her additional 
progeny. The belief is not without a parallel in the history of 
antiquity, sacred or profane, but it was tho spontaneous growth of 
ignorance and superstition, not only unprompted, but condemned by 
the Hindu religion, and was confined to the lowest orders of tho 
people. It will easily be credited, that the occurrence was rare, and 
that no attempt has ever been made to infringe the prohibition. 

On the first day, bathing in the sea is to be performed ; it takes 
place early in the morning, and is repeated by some at noon; some 
also have their heads shaved after bathing; and many of those whose 
parents are recently deceased celebrate their Sniddha, or obsequial 
ceremonies on the sea-shore. After ablution, tho pilgrims repair to 
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tho temple, which is dedicated to a Muni, or divine sago, an incarna- 
tion of Vishnu, named Kapila. Vishhii became incarnate in his 
person for the destruction of the sixty thousand wicked sons of King 
Sagara. He is said to have stationed himself at this place, which was 
then upon the brink of a vast chasm, leading to the infernal regions. 
When tho sons of the king, who were in search of a horse intended 
for tho solemn sacrifice of the Aswanicdha, arrived here, they found 
tho Muni absorbed apparently in meditation, while the steed was 
grazing near him. Accusing him of having stolen it, they approached 
to kill him, when lire Hashed from his eyes, and instantly reduced the 
whole troop to ashes. In order to expiate their crime, purify their 
remains, and secure paradise for their spirits, Bhagiratha, the great- 
grandson of Sagara, brought down by the force of his austerities, the 
Ganges from heaven; and led her from the Himalaya, where she had 
alighted, to this spot. The eons of Sagara were sanctified, and the 
waters of tho river, flowing into the chasm, formed the ocean. The 
Ganges is called Bhagirathi, from King Bhagiratha; and the sea is 
tcrmod Sagara, after his great grandsire. Tho legend is told, in its 
most ancient and authentic shape, in the Itamayaiia. 

The temple of Kapila is under the alternate charge of a Rairsigi 
and Sanyasi, mendicants of the Vaishnava ami Saiva sects; the 
latter presides at tho Mela hold at this place in the mouth Knrlik, 
tho former at the Mela of Miigha. They exact a fee of four anas 
from each person who comes to the temple. The aggregate collection 
of Miigha was divided amongst five diU'erenl establishments of mendi- 
cants of the Ramunandi order, in the vicinity of Calcutta. In front 
of tho temple was a Bur tree, beneath which were images of llama 
and Ilanumun; and an image of Kapila, of the size nearly of life, was 
within the temple. Tho pilgims commonly write their names on the 
walls of the temple, with a short prayer to Kapila ; or suspend a piece 
of earth or brick to a bough of the tree, with some solicitation, as for 
health, or affluence, or offspring; and promise, if their prayers aio 
granted, to make a gift to some divinity. 

Behind tho temple was a small excavation termed Sitn kund, tilled 
with fresh water, of which tho pilgrim was allowed to sip a small 
quantity, on paying a feo to tho inahant or head manager of the 
temple. This reservoir was probably filled from the tank, and kept 
full by the contrivances of tho mendicants, who persuaded the pcoplo 
that it was a perpetual miracle, being constantly full for the use of the 
temple. 

On the second and third days of the assemblage, bathing in the 
sea, adoration of Uanga, and the worship of Kapila, continue as on 
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(lie first; after which the meeting breaks up. During the whole time 
(he pilgrims, for the most part, sleep on the sand; for it is considered 
unbecoming to sleep on board their boats. 

This is the great public colehration of the recurrenco of tho winter 
solstice in Upper India. In the south there is an equally popular 
commemoration of the samo event, but of which the ceremonies are 
peculiar, consisting principally of marks of public rcvcrcnco for cattle, 
but comprehending also the preparation and distribution of food; 
whence, indeed, its appropriate appellation, in tho Tamil language, 
Pongol, which, according to native authority, Tiruvakadu Mutia, sig- 
nifies literally boiled rico, and metaphorically, prosperity or rejoicing'. 
The word is thorcforo another denomination of the festival of tho 
Makara Sank ran ti, or sun's entrance into Capricorn; or, in tho words 
of the same writer, tho first day of the Indian January, corresponding, 
agreeably to the mode of computation followed in the Dokliin, with 
the 1st of Tyc or Taishya, the Paushya of Hindustan, which, (as in 
the latter,) falls about the 12th of January. Tho following particulars 
of the festival arc from a paper, published in tho Asiatic Annual 
Register for 1807, by the intelligent native already named, Tiruvakadu 
Mutia. 

" On tho day on which the sun enters Capricorn, which is the 
beginning of tho auspicious period of tho Uttarayaha, tho Hindus 
oiler libations of wafer, mixed with tila and kusa, or sesamum seeds 
and sacred grass, to tho manes of their ancestors. They tlicu boil rico 
with milk and sugar; and when they sec it bubblo up, they cry aloud 
* I'ongal, pongal !' meaning, Let tho world bo prosperous and rejoice. 
The boiled rice, along with esculent fruits, is ofl'orcd to tho sun, 
invoking him for the general good, and tho production of abundance. 
Early the next morning, tho husbandmen sprinkle water upon corn 
sown or grown in fields, crying aloud, ' Pongal, pongal !* meaning, Let 
tho corn grow iu plenty, by tho graco of tho glorious sun, who has 
begun his northern course (tho Uttarayaha), which is a day of tho 
gods. At noon rico and milk arc again boiled, and aro presented to 
Indra, praying him to bestow abundant rain, and by thus favouring 
pasture, cause cattle to increase and multiply. In tho afternoon, cows 
and bulls arc washed, and fed with part of an oblation first offered to 
India; and being also painted and adorned with leafy and llowcry 
cha plots, arc brought in herds, attended by bands of music, to tho 
public [dace of the village; there tho cow-keepors dress victuals, and 

1 Pongali, according lo Iloltlcr, Tarn. Diet., means "a bubbling up;" in 
Tclugu, it. denotes a dixit «f rice mixed with boiled milk and sugar and other 
articles. — Campbell, Tel. Diet. 
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provide fresh |>orl tuu^.s :unl (lowers, whereu ilh to decorate (licit 
animals; :i 1 1 > ) sprinkle sall'i-on water with mango leaves upon them, u- 
a preservative from evil, crying aloud, ' I'mignl, pongal !' meaning, 
Lot cattle be cherished ami multiplied, by the grace of India, as 
well its of Gopala (or Kri.shiia the cow-herd). Thou llio Hindus 
with joinoil hands, arc to walk round the <:o\vh ami hulls, ami parti 
cularly rouml the Itrahmaii.s, ami to prostrate themselves bolore them. 
This done, the cow-keepers, with their herds of kino ami oxen, return 
homo to their several houses', lloiieo this day is termed Main I'ongal ; 
that is, the feast of cattle." 

"So the day of the MakaraSankranti, or I'orum I'ongol, is dedicated 
to the kiiii, and the day of Matu I'ongol to ludra; they are both com- 
prised in the term Pongol, which is an anniversary festival of a week's 
duration. During this term the Hindus visit ami compliment each 
other, wishing a happy pongal or many returns of it. Sons ami 
(laughters prostrate themselves before their parents, servants before 
their masters, disciples before their teachers. Some people give alms 
to the poor, some make presents to their friends ami relations, some 
sport and amuse themselves with diversions of dillerent kinds. This 
ceremony is said to be a practice of very ancient standing, whirli the 
former kings of Madura,, of the lVihdya dynasty, introduced upon the 
authority of the Snstras and l'liraiias*." 

There can be no doubt that the remark of IMuti.i, that the observ- 
ance of the Utlarayaiia is a practice of high antiquity, is perfeelly 
true; and there can be equally little doubt that it was of like univer- 

1 Tlio Aliliv Dubois adds tlie following particulars of this part of the ceremony. 
"On |M:int du divcrscs euuleurs Ics comes dos vaehes ct on lour met, an con one 
guirtandc do fcuillages verts ciitrcniclcs do Hours a laipiollc on suspend des'gatcauv. 
dos cocos, i:t antics fruits, <|lii ku dciachant bicutol. par li: iiioiivemeiil ilo cos 
aiiimaiix sunt raiuasscs et manges avoc ciiiprosseincnt par coiix <|oi lis suiiint. 
Apros avoir conduit Ics vaehes en troupe liors do la villi: on du village, on lis 
furcu a s'oiifuir do cote et d'autrc en les clfaruuehant par lo bruit oonfus d'ou grand 
uoiiibrc do tambours et d'instruincns hriiyans. Co jour la cos holes pcuvcut paitro 
par lout sans gardicn, ot <|iichpicH degats f|u'ellcs (assent dans Irs champs on dies 
so jetton!., il n'cBt pas pcrinis do los on ohassor."- 1 1., .'CI/. 

* Tins authority acknowledges, therefore, a principal festival of hut two days, 
but we have that of tin: Madras calendar for three; the lirst being called (he Itho^.t 
I'audikci, the second the I'ongal, and tlio third the Matu (or ealtle) I'ongal. .So 
the Abbe Dubois, "La fete dure trois jours;" the lirst ot which is called lth<i;;;t 
I'ongal (pongol de la joie, from llhoga, enjoyment), the second Surya I'ongal 
(polled du soled), and the third the I'ongol do-; vaehes.— -J, Xl.'i. In llottl.i's 
'J'amil Did. wo have the three days; the lirst I'oiiej.pandikei, dcdicali d, it is .aid. 
to fndra; the second Pcrum pongol, sacred lo tin* sun; and tin' third the iNI.it n 
pongol, sacred to Krishna. 
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sillily amongst,, at least, the liulo-Teutonic races. The analogies are 
so obvious, that they must instantly occur to every one's mind; and 
the offerings and distribution of food and sweetmeats and presents, 
the sports and the rejoicing, and the interchange of mutual good 
wishes, which characterize the Uttarayaha amongst the Hindus, are 
even yet, though to a less extent than heretofore, retained by 
Christian nations at the same season; beginning with the plum- 
puddings ami mince-pies of Christmas, passing through the ucw 
year's gifts and happy new years; tho strenso of tho Iloinans, <piro 
omnia siintil strcuas appellarunt; and terminating with Twelfth- 
night. Whatever modifications thoso types of rejoicing may havo 
undergone, and however changed in their present purport, by their 
connexion with our religious faith, they arc evidently of tho saino 
general character as tho observances of tho Hindus; and designate, 
the commencement of a period, in which tho northern hemisphere 
is again to bo gladdened, by tho proximity of the fountain of light 
and heat. 

In looking for the more striking points of coincidence between the 
observances of tho East and West at this particular season, it is not 
necessary to bo restricted to dates, beyond approximate limits. Our 
own calendar has been subjected to different reforms, which have, 
even within a recent term, advanced, by twelve days, the enumeration 
of the days of the month ; and alterations of an astronomical nattiro 
have also been alluded to, which may perhaps explain further devia- 
tions in this respect. The main point of agreement is unaffected. It 
is not the recurrence of any precise day of tho week or mouth that 
constitutes the occasion of tho celebration; it is the recurrence of the 
commencement of the sun's northward course, the Uttarayaha, or 
winter solstico, from which all the manifestations of gladness derive 
(heir origin ; and whether this bo fixed accurately or inaccurately — 
whether the period at which the phenomenon was first noticed has in 
the course of ages undergone a change — is immaterial. Little doubt 
can be entertained that the same event gave rieo to the same feelings; 
and that thoy havo been expressed by actions, varying in form, 
but not in spirit, by very distant nations, through a very long succes- 
sion of the generations of mankind. 

It has already been 6ccn that the Romans connected the beginning 
of the year with the sun's entrance into Capricorn, and that they then 
celebrated the renovation of nature. Their mode of celebrating it 
seems to have had many things in common with the usages of the 
Hindus, particularly in the interchange of sweetmeats; (inly substi- 
tuting for the rice, cakes, and molasses of the Hindus, figs, dates, and 
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honey. These articles they sent, at this season, to their friends ami 
relations: they were intended, according to Janus, to he ominous of 
an agreeable year to follow. 

Omen ait, causa cat ut res sapor illo scquatur, 
Et pcragat cocptum dulcis ut annus iter. 

They also interchanged ltcta verba, good wishes and congratula- 
tions; — et damns altcrnas accipimus<pio preces. The presents made 
at this season were called strcuu); and the word, as well as the prac- 
tice, subsists in the Etrenncs of now year's day in Franco. Streuaui 
Tocamus quuj datur die religioso oniinis boni gratia. According to 
Festus, the practico is referred by Symmachiis to an early period of 
Roman history, the reign of Tatius; but it was no doubt much older. 
How far it prevailed among tho Greeks docs not fully appear. The 
Greeks had a festival in the month Poseideou, or January, in which they 
worshipped Neptune, or the Sea, in like manner as the Hindus worship 
the ocean; but no other particulars are recorded; and it is remarkable 
how little of the Greek calendar is of an astronomical origin. It is 
almost entirely legendary and mythological, arguing a people shut up 
by themselves in very ancient times, and comparatively late in their 
observations of planetary phenomena. However, it would seem that 
the sending of good things to one another was not limited to (he 
Romans, as it is said that tho Fathers of the Church rigorously con- 
demned the observances of this season, not because of tho exchange of 
civil missives ami mutual pledges of regard, but because of the idola- 
trous worship. "In calendas Jauuarii aiiticjiii patres vohemeiitius 
invchebantur, non proj>ter iatas missitatioucs adiuviccm et mutiii anions 
pignora, sed propter diem idolis dicatum." — Moutacut. Orig. Eceles. 
pars prior, p. 128. As the " Fathers" are named so generally, it may 
bo inferred that the observances which they condemned were known 
wherever the primitive church was established. 

Tho Christinas and new year's festivities which have left traces 
amongst the Teutonic nations, were tranferred to them from their 
German forefathers, in the time of Paganism. Thus Bede observes 
of the Anglo-Saxons, "they began their year on tho eighth of tho 
calends of January, which is now our Christmas-day." So the yule 
clog, log or block, which was burnt on the eve of Christmas-day, is 
considered to have been used as an emblem of the return of the sun, 
and tho lengthening of the days; for according to Hcde, both Decem- 
ber and January were denominated Giuli or Yule, upon account of tho 
sun's returning ami augmenting the duration of the days: "December 
Giuli — eodeni ipio Januarius nomine vocalur. Giuli a conversione solis 
in iiuctum diei lionien acccpit." — Bcda de Itatione Temporum. Again, 
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'Bishop Stillinglloet states, in his Origincs Britannic:!;, "that the ancient 
Saxons observed twelve, days at this period, ami sacrificed to tho sun." 
And Mallet states, "that all the Celtic nations worshipped tho sun, 
and celebrated his festival at tho winter solstice, to testify their joy at 
his return to the northern sky. This was the greatest solemnity in 
the year." — North. Ant. 2, 68. Identifications too palpable to bo 
denied, with tho Uttarayaha of tho Hindus, and tho worship by them 
also of tho sun, at tho samo season, and on tho samo account. A like 
analogy may be suspected in tho Yulo dough, or cakes of Hour and 
water, which, after the introduction of Christianity, were kneaded 
info little images; but were originally, in all probability, nothing 
more than Iho rico cakes of tho Hindus. The extension of tho period 
of festivity, so as to include the new year, brings us also to the inter- 
change of presents and good wishes which, amongst tho Saxons, as 
well as the Romans and Hindus, was thought peculiarly appropriate 
at this season. 

Mention is made by Mr. Brand, to whoso work on Popular Anti- 
quities I am indebted for most of tho preceding statements, that it was 
enjoined in the ancient Calendar of the Roman church, lo present on 
Christmas eve, sweetmeats to tho Fathers, "In Vaticano dulcia patribus 
cxhibentur." Of course tho Fathers of the Christian church arc 
intended ; but it is scarcely possible to avoid a suspicion that some- 
thing was originally meant, that the practice was, iu fact, a reliipio 
of heathenism, and that the " Fathers" were in their prhnitivo 
character, tho Dii Manes of tho Romans, tho Pitris of tho Hindus. 

Whatever may bo thought of this coincidence, there cau scarcely 
be a doubt that we have some community of origin between the 
Pongal and the blessing of the cattle at Rome, on the day dedicated 
to St. Anthony. According to the legend, the Saint onco tended a 
herd of swine, and hence possibly his connexion with other animals. 
A much more intelligible relation subsists between tliom and tho 
Hindu lndra, or Jupiter pluvius, as provender is plentiful and nutri- 
tive in proportion as rain is abundant. Tho following account of this 
ceremony is taken from "Rome in tho Nineteenth Century," and it 
will be observed that the time of tho year, the decorating of tho cattle, 
the bringing them to a public place, the sprinkling of them with holy 
water, and tho very purport of tho blessing, that they may bo exempt 
from evils, are so decidedly Indian, that could a Dnivira Brahman be 
set down of a sudden in tho Piazza, before St. Mary's church at Rome, 
and were asked what ceremony he witnessed, there can be no doubt 
of his answer; he would at once declare they were eclobrating the 
Pongal. 
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"January 18<A, 1819. — We were present to-day at ouc of the most 
ridiculous scenes I ever witnessed, even in this country. It was 
St. Anthony's blessing of the horses, which begins on that Saint's ilay 
and lasts for a week. We drove to the church of the Saint, near the 
Santa Maria Maggiore, and could scarcely make our way through the 
streets, from the multitudes of horses, mules, asses, oxen, cows, sheep, 
goats, and dogs, which were journeying along to the place of bene- 
diction; their heads, tails, and necks decorated with bits of coloured 
ribbon, on this their unconscious gala-day. The Saint's benediction, 
though nominally confined to horses, is equally efficacious and equally 
bestowed upon all quadrupeds. The priest stood at the door of the. 
church, holding a brush in his hand, which he continually dipped into 
a large bucket of holy water, and spirted at the animals as they eaiue 
in unremitting succession, taking off' his little skull cap and muttering 
every time, ' Per intcrcessioncm Sancti Antonii abbatis luce auimalia 
libcran tur a malis.' " 

There can be no doubt that this ceremony is much older than 
St. Anthony, and it probably is a rclique of the Latin village festival 
of the Paganalia or the Forise Scinciitiiuc, which took place about the 
middle of January, when, after the seed had been sown, tho ploughs 
were laid up in ordinary, and tho cattle were decorated with garlands. 

mine ad nncscuia debont, 



Plena coronato stare bovca capitc. — Tib. lib. xi., El. i., i. fl. 

A palpable rclique of which rite is also traceable in the Plough 
Monday of our calendar (13th January), and the games with which it 
was celebrated. 

The long courso of ages which has elapsed has necessarily impaired 
tho evidence of a perfect concordance between the ceremonies with 
which the nations of antiquity commemorated the sun's northern 
journey; yet no reasonable doubt can be entertained that they did 
agree in celebrating that event with practices, if not precisely tho 
same, yet of a very similar character; and that traces of such con- 
formity are still to be discovered in the unaltered ritual of tho Hindus, 
and tho popular, though ill-understood and fast-expiring practices of 
tho Christian world, — affording a curious and interesting proof of the 
permanency of those institutions which have their foundation in the 
immutable laws of nature, and in the common feelings of mankind. 

Tho important character of the Uttaniyaua festival, and tlur 
remarkable analogies which, whether indisputable or not, it uuavoid 
ably suggests, have led to a more copious detail, perhaps, than the 
subject deserves. It is only, however, in such cases that prolixity 
will admit of apology. The greater number of the festival* will receive 
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briefer notices in proportion as they arc more or leas of a purely locnl 
description, ami of inferior interest. 

Ma'nsa'sut'aka. — Eighth lunar day of the dark half of the lunar 
month Mdgha, about the 20<A of January*. — The denomination of this 
Jay defines its occurrence, ashtaka, meaning eighth; it also indicates 
its purport, iminsa signifying flesh. Accordingly, on this day, the 
Sntddha, or obsequial oflcrings of flesh, should be made to the pitris or 
manes. According to the Pauriihik authorities*, thero are three days 
of this nature, in tho months severally of Agrabayana, Magha, and 
riuilgiina; which is also tho specification of Gobhila, as qnotod by 
Haghunandaua; but according to tho Mitsikshard, there are four such 
sishtakas in tho courso of tho year; thero being one on tho eighth of 
the moon's wane of eacli of the two months of tho two seasons of 
H eman ta and sisira or tho four winter months, when sraddhas are 
positively enjoined (nitya"). The former authorities direct that dif- 
ferent ofleriiigs shall be mado on tho three days, or severally, cakes, 
flesh, and vegetables, as will bo noticed. The institution appears to 
have been part of the ancient ritual, and to have fallen into comparative 
neglect. Tho Brahmans of Upper India, who maintain a perpetual fire, 
and arc thence called Aguihotras, are said to observe tho Mansashtaka; 
so do the orthodox Saivas and Snktas, ami the disciples of Haghunandana 
in Bengal; but it is usual to substitute cakes of boiled rico flour 4 , mixed 
with milk and sugar for the meat which was anciently presented, not 
only at tho Ashtaka Hnuhlhas, but, as Manu enjoins, at the periodical 
srmldhas in general. " Let tho Brahman who maintains a household 
fire, who has performed the funeral ceremonies of his own family, repeat 
the subsequent general sraddha at tho conjunction of tho moon every 
mouth. The wise have called the monthly sraddhas tho subsequent, or 
periodical Brriddha, and that is to bo offered diligently with excellent 
flesh." (B. III. 122, 123.) Tho time is specified in the Mitriksharn, 
upon tho authority of an ancient lawgiver, Aswalayana. The ficsh 
should be that of a goat or a deer, King Ikshwnku having commanded 
a large deer to be brought to him for the sraddha at the Ashtaka 5 . 

1 The specification of the date is to be understood as applicable to Bengal, and 
even there it is subject to occasional variation. 

« The Vishnu Puran'a specifics three altogether— Aghan, Magha, and riidlguna. 
Raghunandana quotes the Brahma P. for the same. 

^r?3u*: ^nre: tH^r^rfixfiiyrj^iiMm.MBjuumBtftg ^np*t 

^ flmrjl«H*la> i; MitakRhara, 33, I. 1C. 

* Boiled iu a pot, sthalipaka, as Gobhila says, 'Srfq ^| ^ | ,jlm; fc cgdfjl 



ItELIQJOUS FESTIVALS OP THE HINDUS. 77 

Rat'anti CiiATiJHDA6i. — Fourteenth lunar day of the dark half of 
Mdgha, (26<A January.) — In Sir William Jones's description of tin's 
festival, lie merely explains it by the sentence, " The waters speak," 
the word "ratanti," meaning "they speak;" being the first part of an 
ancient text importing, " The waters say, We purify the sinner who 
bathes in the month of Magna, when the sun is scarcely risen, although 
ho be a chanflnla, or the killer of a Brahman 1 ." Accordingly the essen- 
tial rito on this day is bathing in some sacred stream or piece of water; 
which should bo performed before dawn, whilst the stars are yet visible. 
As in many parts of India the temperature of the atmosphere is at this 
season almost cold, bathing at such an hour in the open air may e.-iHily 
bo conceived to be no trifling penance. Offerings should also be pre- 
sented oil this occasion to Yama, the judge of the lower regions; for 
he who worships Yama at this period, it is said, shall not sec death. 
Besides the usual libations of water to deceased progenitors, a sn'tddha 
should be celebrated, and Brahmans and the family should be fed with 
rice mixed with pulse, accompanied by a particular Mantra 2 . 

These appear to bo the ancient directions for a religious rite on the 
14th of the dark half of the Magha; but later days have changed 
both its time and object. According to the present practice, in 
Bengal at least, ablution is performed, not before sunrise, but after 
sunset; and instead of Yama one of the terrific forms of Devi in 
worshipped, Muhilamulini, she with the chaplct of skulls, or Sy;iiim, 
the black goddess; particularly when any cause has prevented the 
adoration of the latter in the month of Kiirtik. The authority for 
this modification of the ceremony is that of the Tantras; and, except 
by the Saktas, is not held in much estimation. The day is little 
observed anywhere. 

Vaiiada' ClIATUUTIli. — Fourth lunar day of the. lii/ld half of 
Mdgha (30<A January — 1st February.)— According to some of the 
authorities' followed in Hindustan, Siva is to be worshipped on 

1 Ilarivansa, aa cited by Ragliuuanilaiia. The text, an <juotc<l hy Kagliunaii- 
dana, ia — 

< As in tho Nirnayauirita, from the Brahma Puran'a. *fl M =<iU 'l V3?3TTT 

famfttf^rw} *m f<H i fww ffwj: ^it *ft*nrn; ^hpt i The Kai|. n 

Tatwa has pJKRW. <$$HJ*f >fl»PT ^F*T 

s HemiiJri, Nirnayauirita, I'adma Puran'a. 
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this <lny in tho evening, with offerings of jasmine flowers, wliciieo 
it is also called Kuiiila Chaturlhi; bill the more usual designation 
Vnnt<l;i Chatiirthi, implies a goddess, the giver of boons, who in 
sonic of the Piirrihas is identified with Gauri, or more especially 
with Uniii, the brido of Siva.. Sho is on this day to bo worshipped 
with offerings of flowers, of incense, or of lights, with platters of 
sugar and ginger, or milk or salt, with scarlet or saffron-tinted strings 
and golden bracelets. Sho is to bo worshipped by both sexes, hut 
especially by women ; and women themselves, not being widows, aro 
also to be treated with peculiar homage. In the Devi Purana it is 
enjoined, that various kinds of grain, and condiments, and confections, 
and plates made of baked clay, should bo given on this day by 
maidens to the goddess. The duo observance of tho rite is said to 
secure a flourishing progeny. Tlio worship of Gauri, at this season, 
seems to be popular in the South of India, as tho Calendar specifics 
the 2nd. 3rd, and 4th of Miigha to be equally consecrated to her. In 
Bengal little regard is paid to this celebration, although worship is 
sometimes ottered to Uma, on behalf of unmarried females, in reference 
to the means adopted by Ganri or Umii, whilst yet a maiden, to pro- 
pitiate Siva, and obtain him for her husband'. This last circumstance 
renders it not unlikely, that the epithet Varadii ought to bo differently 
interpreted, and that it means the giver of a husband, a bridegroom 
being one sense of Vara., and the part which is assigned in it to 
unmarried girls, flic presents to be made by and to them — the offerings 
to be made for them — and the reward of tho rite — a family of children, 
leave little doubt of the correctness of the interpretation. Now this 
festival, it is to be observed, occurs in the bust days of January or 
beginning of February, and is not far from that time, when "qnisqucsibi 
soeiain jam legit ales avcni." What St. Valentine bad to do with tho 
choosing of males has perplexed antiquaries; the interposition of Uma, 
in (lie select ion of a bride or bridegroom, is more intclligiblo, as sho may 
well bo disposed to encourage that of which she set tho example. The 
Romish Church, however, furnishes us with a somewhat nearer approx- 
imation in the festival of St. Agnes, which occurs on tho 21st January, 
for on the eve of her day, many kinds of divination are practised by 
virgins to discover their future husbands. Although tho festival is 
accounted for by a legend of the martyrdom and canonization of tho 
virgin Agues, it is not impossibly a relict of Paganism, like St.. Va- 
lentine's day, which has been supposed to derive its origiu from the 

• See Sir Win. Jones's Odii to liliavant; also translation of Kumara Samblinva, 
l.y Vr, Mill, Journal As. 3. »., Vol. II., p. 329. 
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Roman Lupcrcalia. These festivals may possibly, however, be merely 
an ill-understood record of ancient usages with regard to seasons of the 
year when marriages were most suitably solemnized. This seems to 
ho indicated by the- Hindu worship of Varada, although, even amongst 
thoin, the precise import of the festival is forgotten. 

That this season was considered propitious for marriages amongst 
the Greeks, is evident, from the name of the month corresponding with 
January-February, rn/ii)Xi<di>, from marriages (yafuU) being frequently 
celebrated iu it; and what is very curious, although very possibly no 
more than an accidental coincidence, the fourth from the new moon — 
tlio Hindu Chatiirthi — is especially recommended by Ilesiod: 'Xiv hi 
TfTupTtf fitfvot iiytaBm it oheou uKmrqv' " Let him (the bridegroom) take 
home his bride on the fourth of the moon." 

Sri Panchami. — Fifth lunar day of the light half of the month 
Mdgha (2nd February.) The designation Sri indicates tho bride of 
Vishnu, the goddess of prosperity and abundance; and the text quoted 
from tho Samvatsara Pradipa, in the Tithi Tatwa, confirms tho iden- 
tification by stating, that upon this day, Lakshuri, the Goddess of 
Fortune, (who is also tho bride of Vishnu,) is to bo worshipped with 
(lowers, perfumes, food, and water: probably tho diiy was originally 
dedicated to her. Tho same text, however, proceeds to direct, thai 
pens, and iik, and books, should bo reverenced upon this day; and 
that a festival should bo observed in honour of Saraswati, the goddess 
of learning — hence it is inferred, that by Sri, in the first part of the 
rubric, Saraswati also is intended, especially as Sri has various 
significations, one of which may be Saraswati. 

Saraswati, by tho standard mythological authorities, is the wife of 
Brahma, and the goddess presiding over hitters and arts. The Vai.sh- 
navas of lieiigal havo a popular legend, that she was the wife of 
Vishnu, as were also Lakshmi and Gangs'i. The ladies disagreed, 
Saraswati, like the other prototype of learned ladies, Minerva, being 
something of a termagant, and Vishnu, finding that one wife was as 
much as oven a god could manage, transferred Saraswati to linilnnfi, 
and Ganga to Siva, and contented himself with Lakshmi alone. It is 
worthy of remark, that Saraswati is represented as of a white colour, 
without any superfluity of limbs, and not (infrequently of a graceful 
figure wearing a slendor crescent on her brow, and sitting on a 
lotus. 

On the morning of the fifth lunar day of Mrigha, the whole of the 
pens and inkstands, and the books, if not too numerous and bulky, are 
collected. — the pens, or reeds, cleaned, the inkstands scoured, and the 
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books, wrapped up in new cloth, arc arranged upon a platform or 
a sheet, and arc strewn over Avit.li flowers and blades of young barley ; 
no flowers except white are to be offered. Sometimes these are the 
sole objects of aJoration ; but an image of Saraswati stands, in general, 
immediately behind them ; or, in place of the image, a water-jar; a 
not uncommon, although a curious substitute for a god or a goddess, 
amongst the Hindus. 

After performing the necessary rites of ablution, Saraswati is to bo 
meditated upon, and invited to the placo of worship, with some such 
menial prayer as the following: "May tho glorious goddess of speech, 
she who is of a white complexion and graceful figure, wearing a digit 
of the moon upon her brow, and carrying an inkstand and a pen in 
her lotus-like hands, — may, she, sitting on her lotus throne, bo present 
for our protection', and for the attainment of honours and wealth." 
Water is then to be offered for the washing of her feet; food for her 
refreshment; flowers, or more costly articles, as pearls and jewels, for 
her decoration; and three salutations arc to bo made to her with the 
mantra., " llovcrcnco to Saraswati, reverence to Dhadrakali, reverence 
lo the Vedas, to the Vcdangas, to the Vcdanta, and to all seats of 
learning 4 ." Of other mantras addressed to her, tho following aro 
given in the Matsya Puraua: "As Drahnin, the groat father of alb 
never, oh, Saraswati! lives without thee, so do thou over be my 
benefactress." Or, "As the Vedas and all inspired writings, as all 
the sciences and the arts, are never, oh, goddess! independent of thee; 
so, by thy favour, may my wishes be fulfilled. "In the forms of thy 
eight impersonations, Lakshmi, Mcdha, Dhavsi, Pushti, Gauri, Tushti, 
I'rabhii, and Dhriti, do thou, oh, Saraswati I he ever my protectress." 

At the end of the ceremony, all the members of the family assemble 
and make their prostrations — tho books, the pens, and ink, having an 
enl ire holiday; and should any emergency require a written communi- 
cation on the day dedicated to the divinity of scholarship, it is dono 
with chalk or charcoal upon a black or white board. 

After the morning ceremony, the boys and young men repair to 
the country for amusement and sport, and some of these games aro of 
a very European character, as bat and ball, and a kind of prisoner's 
base. School-boys also used to consider themselves privileged, on 
Ibis day, to rob the fields and gardens of the villages, but this privi- 
lege was stoutly opposed, and was all but extinct some years ago. In 
the evening there arc entertainments according to the means of the 
parties. 

1 Samtla Tilaka. Sir \V. Jones translates this prayer somewhat differently. 
* Uralmm 1'uran'a. 
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Tho regular celebration of this festival here terminates, but of late 
years a supplementary observance forms a plea for a second day's 
holiday in Bengal. The Bengalis have a great passion for throwing 
the temporary images of their female divinities into the Ganges. It 
is a rite especially appropriate to Durgii, at the end of the Durga 
Pt'ija; but it has been extended to other goddesses, and amongst them, 
to Saraswati, at this season. Accordingly, on the sixth lunar day, the 
imago, which is commonly of plastic clay painted, is conveyed in pro- 
cession to tho river side, stripped of its ornaments, and tossed rather 
unceremoniously into the stream. 

There are some remarkable varieties regarding the seasons of this 
festival in different parts of India, whether it be considered as dedi- 
cated to Saraswati or to Lakshmi. The Sri panchami, when applied 
to tho former, is observed in Hindustan in Aswin (August-September), 
and wheu to the latter, in Margasirsha (October-November), as we 
shall have future occasion to notice, or the present, tho fifth of Miigha, 
is held to be tho proper Sri panchami, and dedicated, not to Saraswati, 
but to Lakshmi. There is, however, both in Upper India and in tho 
Dekhin, a festival on tho fifth of the light half of Magha, which is no 
doubt the original and ancient celebration, — the Vasanta Panchami, or 
the vernal feast of the fifth lunar day of Magha, marking the commence- 
ment of the season of Spring, and corresponding, curiously enough, 
with the specific date fixed for tho beginning of Spring in the Roman 
calendar, tho fifth of the ides of February. 

Quintus al> inqunrcis nitidum jubar cxtulit annis, 
Lucifer, ct primi tempora vcris cuut. — Ovid, II., 11!), ISO. 

After tho Vasanta Panchami, Kama the god of love, and his 
bride llati, pleasure, are to bo worshipped with offerings of fruits and 
flowers 1 . In general observance, however, Vishnu and Lakshmi now 
take their places, as there are no temples to Kumadcva; nor indeed 
are tho celebrations, which probably once occurred at this season, very 
particularly observed. The day is retained in tho calendars, and con- 
stitutes a nominal fixed point, from which festivals, which become 
conspicuous enough a few weeks afterwards, are still said to 
commence. 

> Rati is personified as a young and beautiful female, richly attired and 
decorated, dancing and playing on the Vinaj and Kama is represented as a youth 
with eight arms, attended by four nymphs, — Pleasure, Affection, Passion, and 
Power,— bearing the shell, tile lotus, a bow and five arrows, and a banner with the 
Makara, — a figure composed of a goat and a fish, or, as before mentioned, the sign 
Capricorn. 

VOL. IX. 
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Sitai<a' Siiasiit'iii. — SiLrtli lunar day of the lit/hi half of Mdyha 
{i\rd of February.) — This ceremony is of a strictly private character, 
and is limited to married women who have children. The object 
is, in the present day, especially to protect them from the small- 
pox. The observance, however, seems to have had originally no 
such specific application, but to have been intended to secure, gene- 
rally, the healthiness of infants, by the propitiation of a goddess, 
termed, apparently at the original institution of this rite, Shashthi, 
but now more commonly Sitalti. According to the legend, tho cere- 
mony was instituted by King Priyavrata, in gratitude to Shashthi, 
for restoring his dead son, Suvrata, to life'. It should be cele- 
brated on the sixth day of the light fortnight in every mouth, but 
this frequent repetition of it has fallen into disuse. Shashthi is 
said to be so named because she is a sixth part of the goddess 
Prakriti, but she evidently derives her name from the day of the 
fortnight of which she is a personification. She is the daughter of 
Brahma, ami wife of Kiirtikeya, the general of the hosts of heaven, and 
is to be meditated upon as a female dressed iu red garments, riding on a 
peacock and holding a cock. Sitala, iu its ordinary sense, means cold, 
and is here used as an epithet, in reference, perhaps, to the occasional 
coolness of the day at this time of the year, as distinguished from the 
sixth lunar days in other mouths. The word seems also to have sug- 
gested the principal observance on this occasion. Cooking on this day 
is interdicted, victuals must be dressed on tho day preceding, and on 
this eaten cold. Images of Shashthi arc rarely made, but sometimes a 
small doll represents the goddess, or she is typified by the stone on 
which condiments arc ground. This is covered with a yellow cloth 
and placed npou a platform ; or in villages, at the foot of the Indian 
tig-trec. Fruits and flowers are offered to it, with this prayer, " Oh, 
Shashlhi! as thou art cold, do thou preserve my children in health." 

The worship of Sitala, as identical with Shashthi, seems to be 
retained only in Bengal. In Hindustan, upon this day, the sun is 
worshipped with fasting and prayers, and with offerings of Akand or 
Mandara leaves, whence it is called the Maudiira Shashthi. Thcro is, 
however, a Sitala Pujii on the eighth of the dark half of Chaitra (or 
Phiilguna), in which case the two minor goddesses are of course 
distinct. 

Biia'skara Saptami. — Twenty-second of Mdgha, seventh day of Uu 
light fortnight (Ath of February). — This day is in an especial degree 
sacred to the sun. Abstinence is to be practised on the day preceding; 

1 From the Brahma Vnivartta Furau'a. — rrakriti Kliau'd'a, 8. 40. 
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and in tlic morning before sunrise, or at the first appearance of dawn, 
bathing is to he performed until sunrise ; a rigid fast is to he observed 
throughout the day, worship is to be offered to the sun, presents arc 
to bo made to the Brahmans, and in the evening the worshipper 
is to hold a family feast; one of the observances of the day is 
abstinence from study, neither teacher nor .scholar being allowed to 
open a book. 

At the time of bathing, certain prayers arc to he mentally recited, 
during which the bather places upon his head a platter holding seven 
leaves of the arka plant (calotropis gigautea), or satavan (asparagus 
racemosus), or the jujube, or a little oil and a lighted wick, and stirs 
the water around hiin, according to some, with a piece of sugar-cane; 
after his prayers, he removes the articles from his head, and sets the 
lamp afloat on the water. Ho then makes the usual libations to the 
Manes, and having gone home, presents food, and money, and clothes, 
according to his means, to the Brahmans. One of the formula; of 
meditation given is, " Glory to thee, who art a form of Rudra, to the 
lord of Uasas, to Varuna, oh II;'irivasa, be salutation to thee." 

The Kiisi Khahda, as quoted in the Kalpa Druma, gives a different 
prayer : "Of whatever sin committed by me during seven lives, may 
this Miikari Saptami remove both the sorrow and the shame ; and 
whatever sin has been committed by me in this life, through the influ- 
ence of time, whether in mind, spirit, or body, wittingly or unwit- 
tingly, may every such sin, involving the fruit of seven diseases, be 
effaced by this bathing, oh thou who art identical with the sun, do 
thou efface it, oh Makari Saptami !" The repetition of this prayer 
purifies a person from all sin, and the whole rite is considered as 
securing him from sickness and premature decay. 

As appears from these latter mantras, the day is also termed 
Makari Saptami, the seventh lunar day of the sun in Capricornus. It 
may bo doubted if the term Makari is rightly understood, even by the 
original authorities. Raghunandana considers it to designate the 
whole mouth of Magha, which, regarded as a solar month, should 
commence with the sun's entrance into the sign. There may, how- 
ever, be something more in it, and it may originally have been iden- 
tical with the Uttartiyaha, when tho sun is equally an especial object 
of adoration, and cither a change of computation depending on astro- 
nomical periods, or the purpose of multiplying festivals, has detached 
it from its primitive position. 

In Upper India, the day is also called Acluihi Saptami, the fixed 
or immovable seventh, because it is said it is always to be held sacred. 
In the South it is better known as the Hatha Saptami, or Seventh of 

G 2 
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f ho Chariot.; for it is also the first day of a Mamvantara, or period of 
tho reign of a Mann, licing that of Vivaswat, when tlio sun comes 
abroad in a new carriage. Agreeably to the directions given in the 
Kalpa Tarn, for the proper observance of this rito, the sun should he 
worshipped in his own temple — a temple it would now lie difficult (o 
discover in any part of India — with prayers and offerings upon the 
sixth ; during which abstinence is to bo practised, and at night tho 
worshipper is to sleep on the ground. He is to bathe and fast on tho 
seventh, as before described, but he is also to construct a car of gold, 
or silver, or wood, with horses and driver; and after tho mid-day 
ablutions, to decorate it, and with prayers from the Vcdas invito tho 
sun to take his place in it. Worship is then to be addressed to the 
sun, and the worshipper is to prefer whatever desire ho may have 
formed, which the sun will assuredly grant him. The night is to be 
spent with music, singing, and rejoicing, and in the morning ablution 
is to be repeated ; presents arc to bo made to the Brahmans, and the 
car with all its appurtenances is to bo presented to tho Guru or 
spiritual preceptor. This is probably an ancient rite, cooval with the 
development of the institutions of tho Vcdas. 

Various other appellations arc specified as belonging to this samo 
lunar day, as the Jayanti Saptami, tho victorious seventh; tho Mnliii 
Paptami, the great seventh, and others; but the characteristic obser- 
vance is the same, and whatever the designation, tho worship of the 
sun is the prominent ceremony of the seventh of the light half of 
1\1 iigha. 

The same may be said, howovcr, of the seventh lunar day through- 
out the year, chiefly of one seventh in each fortnight, that of tho 
moon's increase; but also of the seventh day of tho wane. Besides 
which, there arc particular sevenths to which tho concurrence of other 
circumstances, such as its falling on a Sunday, or when the moon 
enters certain mansions, as Rohini, gives extraordinary sanctity, and 
renders the worship of the sun more than usually efficacious. Tho 
specification of the days of tho week by the names of tho seven 
planets, is, as it is well known, familiar to the Hindus. Tho origin of 
this arrangement is not very precisely ascertained, as it was unknown 
to the Greeks and not adopted by tho Romans until a late period. It 
is commonly ascribed to the Egyptians and Babylonians, but upon no 
very sufficient authority, and the Hindus appear to have, at least, as 
good a title as any other people to the iuveutiou'. 

' It lias boon thought that Herodotus alludes to the custom, when lie observes, 
lib. ii., c. 82, that the Egyptians assign their months and days to different deities. 
Pliny also lists an obscure intimation that the sovereignty over each day was attri- 
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Aditya-vara, Ravi-vara, or Rabi-bar in the barbarized vernacular, 
Dies Solia, or Sunday, is one of every seven. This is somewhat 
different from the seventh T itlii or lunar day, but a sort of sanctity is, 
or at least was, attached even to Sunday, and fasting on it was con- 
sidered obligatory or meritorious 1 . But the religious Fasti of the 
Hindus confine their instructions to the Tithi, and decline, that who- 
ever worships the sun, on the seventh day of the moon's increase, with 
fasting, and offerings of white oblations, as white (lowers and the like; 
and whoever fasts on the seventh of the moon's wane, and oilers to the 
sun red flowers and articles of a red colour, is purified from all 
iniquity and goes after death to the solar sphere". The worship of the 
sun, on the seventh of the dark fortnight, seems to bavo gone out 
of use, but that on the seventh of the light fortnight is strongly 
recommended in various authorities, beginning with this seventh of 
Mi'igha and continuing throughout the year. In connexion with this 
observance, different modes of abstinence are enjoined for each 
succeeding lunar day, such as taking, during the day, small quan- 
tities only of milk, or ghee, or water, or acrid leaves; or fasting 
wholly from sunset on the sixth till after morning ablutions on 
the eighth ; thence this day is also termed Vidhana Saplami — the 
seventh of observance — as being the first of the series. On all 
these occasions Arghyas, or offerings, are presented to the Sun; 
but the arghya, more peculiarly appropriated to him, consists of eight 
articles. These slightly vary in different specifications, but they are 
usually water, milk, curds, ghee, scsamum and mustard seeds, grains of 
rice, and the blossom of the kusa grass. Perfumes and flowers, espe- 
cially of a white or a red colour, are also most lit to be presented to 
the sun, according to some authorities. Gifts of fuel, ami the lighting 
of a largo lire on the morning of tho seventh lunar day of M;igha, 

butcd to the plnncta in the order of their revolution- In the time of Dion Cassius, 
or in the beginning of the third century, the nomenclature had come into general 
line, and lie ia the authority for its Egyptian origin. As in the Latin version, 
quod autcm dicH ad aeptorn sidcra ilia, quos planotas nppcllartint, refcnintur id al> 
/ICgyptiis hiHlitutum. — Lil). 311, c. III. Chriatmumius, a modern Latin writer, 
(de Kalendario Koinano,) attributes the nomenclature to the Babylonians : Sane 
apud Iloiuauos nulla tunc crat distinctio tempori.H in hebdomades dierum; ea 
tamcii apud Babylonios et TEgyptios atatim a regno Nahonasari in usu fuit cum 
Hcptcm planctarum nouiiiiibus dies scptimaiiiu appellarentur. lie does not give 
bis authoritiea. It was not impossibly of Cluihlrrn.ii invention, but was very 
generally diffused throughout the East at a remote date. 

1 The jackall declines touching the sinewy meshes of the noose, because it is 
Sunday. — Hitopadesa. 

1 Commentary on Tithi Tatwa. 
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nre also meritorious acts. The following are two other prayers ' usual 
on these occasions, in which it will be noticed that the number 
"Seven" makes a conspicuous figure. 

Upon presenting the Argha, the day itself, personified as a 
goddess, is thus addressed ; " Mother of all creatures, Saptami ! who 
art one with the lord of the seven coursers and the seven mystic 
words, glory to thee in the sphere of tho sun ;" and on prostration 
before the sun or his image, the worshipper utters, " Glory to thee, 
who dclightest in the chariot drawn by seven steeds, the illuminator of 
the seven worlds ; glory to thee on the seventh lunar day — the infinite, 
the creator!" It is impossible to avoid inferring, from the general 
character of the prayers and observances, ami tho sanctity evidently 
attached to a recurring seventh day, some connexion with the sabbath, 
or seventh, of the Hebrew Heptameron. 

BnisiiMA'siiTAMi. — Twenty-third of Magha, eighth lunar day of tlte 
light half (7th February.) — This is a festival which, at first sight, 
appears to be of special and traditional origin, but which has, probably, 
its source in the primitive institutes of the Hindus, of which the worship 
of the Pitris, the patriarchs or progenitors, the Dii Manes, constituted 
an important element. According to the Tithi Tatwa, this day is dedi- 
cated to Bhishma, the son of Ganga, and great uncle of the Ptindava 
ami Kaurava princes; who was killed in the courso of tho great war, 
and dying childless left uo descendant in the direct line, on whom it 
was incumbent to offer him obsequial honours. In order to supply this 
defect, persons in general are enjoined to make libations of water on 
this day to his spirit, and to offer him scsamuin seeds and boiled rice. 
The act expiates the sins of a whole year : one of its peculiarities is, 
that it is to be observed by persons of all the four original castes, 
according to a text of Dhavala, an ancient lawgiver, quoted by 
Raghuuandana, "Oh, twice-born! persons of all the Variias should on 
the eighth lunar day offer water, sesamum seeds, and rice, to Bhishma. 
If a' Brahman, or man of any other caste, omit to make such offerings, 
the merit of his good deeds during tho preceding year is annulled." 
According to a different reading of tho text, however, it should bo 
rendered : " Let all the twice-born castes make the oblations." This 
excludes Sudras, but extends the duty to tho Kshatriyas and Vaisyas 
as well as Brahuians. The intention of tho rite, as now understood, is 
expressed in the formulie uttorcd at the time of presenting tho offer- 
ings : " I present this water to the childless hero Bhishma, of the race 
of Vyaghrapada, the chief of the house of Sankriti. May Bhishma, 

' From the Narnsiulia Puran'a. 
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the son of Santanu, the speaker of truth ami subjugator of his pas- 
sions, obtain by this water the dilations due by sons anil grandsons." 
The simple nature of the offerings which arc suflicient on such occa- 
sions, water and scsainum seeds, justifies the remark made by Ovid 
on the Feralia, that the Manes are easily satisfied, — Parva petuut 
manes. 

The observance of this ceremony is almost obsolete in Bengal, and 
in the principal authorities of Hindustan it is not noticed. The 
Bhavishyottara Purafia has a Bhishma panchakam, — a solemn rite 
which begins on the 11th of Kartik (light half), and continues to the 
1 3th, which has something of the character of the Feralia, being a 
period of mortification and fasting, and expiatory of sin, which is 
worshipped in an elligy made for the occasion, placed upon a measure 
of sesamum, and invoked by the appellations of Dharina-raja or 
Yama, the judge of the dead. The ceremony is said to havo been 
ordained by Bhishma, when mortally wounded, and is to be practised 
by all castes, and even by women. The rite is not found, however, in 
any of the calendars, and it is probably an expiring rclique of the 
once general and public worship of the Manes. 

Bhaimyeka'dasi. — Eleventh lunar day of the li/jld half of Mi'njka 
(iOth February.) — This is also a festival of traditional origin, said to 
have been first observed by Bhima, one of the Pundu princes, in honour 
of Vishnu, according to the instructions of Vasudeva. Every eleventh 
lunar day, it may be observed, is held in extravagant veneration by 
the Hindus, but more particularly by the Vaishhavas. Fasting on tho 
eleventh is declared to be equally etlicacious with a thousand as- 
wanicdlms, and eating during its continuance as heinous a sin as 
parricide, or the murder of a spiritual teacher. This extravagance 
demonstrates its sectarian character, and consequently its more modern 
origin. Tho notion may have grown, however, out of particular 
appropriations of the lunar day, when the eleventh was set apart, as iu 
the present case, to the adoration of Vishnu. 

According to the ritual, the worshipper on this occasion is to fast 
on the tenth, and bathe at sunset. He is to bathe at dawn on the 
eleventh, and having previously constructed a temporary temple in 
the court-yard of his house, he is to cause burnt-offerings to be made 
to l'urushottama and other forms of Vishnu, by Brahmans acquainted 
with tho Vedas; he himself going through a rather complicated series 
of prayers and gesticulations. There is no image of Vishnu, and he 
is invoked by formuhe derived from the Vedas. The worshipper 
obscrvos a strict fast throughout the day, and keeps a vigil at night 
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■with music and singing. On the morning of tho twelfth ho dismisses 
the Brahmans with presents, bathes, and then takes a meal, of which 
flesh forms no part. The performance of this ceremony expiates the 
sin incurred by omission of any of tho prescribed fasts during the 
preceding twelvemonth. 

Sonic differences of date and nomenclature occur, in various autho- 
rities, regarding this day. The Kalpa Druina calls it Jaya, but enjoins 
fasting and watching, and tho worship of Vishnu ; and attributes to it 
the same expiatory efficacy, calling it tho purifier, tho destroyer of 
sin, the bestower of all desires, and the granter of emancipation to 
mankind. — Pavitrii, pnpahantri cha, kdmada, mokshada, nrinfim. Tho 
same work, however, has a day named from Bhiuia, and refers to tho 
same legend for its origin ; but it places it on the following day, as 
Bhima dwadasi. The Bhavishyottara Puraha also removes the day 
to the twelfth, and tells a different story to account for it, describing 
it as taught by the sage Pnlastya to King Bhima, the father of Dama- 
yanti, in reply to his anxious inquiry how sin was to be efficaciously 
expiated. Like the preceding, its essence is the domestic worship of 
Vishnu, with the Homa or oblations to fire, and ceremonies and prayers 
of Vaidika origin. One part of tho ceremony consists in the admi- 
nistration of a sort of shower-bath to the institutor of tho rite, as 
towards evening water is dropped upon his head from a perforated 
vessel, whilst ho sits meditating upon Vishnu. The evening is to bo 
spent in music and singing, and tho reading of tho Harivansa, or 
Siinii parva of tho Mahiibhrirata. Tho ceremony expiates all possible 
wickedness. Tho rite is held in little esteem, and is evidently com- 
pounded of the observances of various eras, — all of which arc equally 
little understood, — although the compound is manifestly of a purifi- 
catory or expiatory character. 

Siiat Tila Da'nam. — Twenty-seventh Jlltigka, twelfHi day of the light 
half (Wih February). — This may bo considered as in some sort a con- 
tinuation of (ho Bhiiimycki'idasi, and is intended for the eamo object 
— tho removal or expiation of sin. As tho namo implies, six dillcrent 
acts are to bo performed, in all which Tila or scsamuni seeds, aro an 
essential ingredient. The person who observes the rito is to bathe in 
water in which they have been steeped — to anoint himself with a paste 
made of thein — to oiler them with clarified butter upon fire — to 
present them with water to the manes of his ancestors — to eat them — • 
to give them away. The consequences of so doing are purification 
from sin, exemption from sickness and misfortune, and a sojourn in 
India's heaven for thousands of years. According to tho Brahma 
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Parana, Yama, the deity of the infernal regions, created Scsamum 
after long and arduous penanco upon this tlay, whence its sanctity. 
The same title and the same virtues are sometimes attributed also to 
the twelfth of the dark fortnight of the mouth, as was explained by 
Agostya to Dattatreya, when he asked by what means the effects of 
sin would be obviated, and sinners saved from hell without great 
effort or munificent donations'. The ceremonies to be performed 
with Tila seeds are the easy means of accomplishing the object. The 
importance attached to the use of Sesamuin in most of the offerings, 
but especially in those to the Manes, is very remarkable and not very 
explicable. Tho legend of their being generated by Yama is rather 
the eonscquenco than the cause of such appropriation. Scsamum seeds 
did form an ingredient in the offerings of the Greeks, but not with tho 
same frequency, nor apparently with the same object. Cakes of 
scsamum were distributed by them at marriages, as the grains were 
considered typical of fertility. Perhaps sonic such opinion may have 
prevailed amongst the Hindus, and hence their use in obsequial 
offerings, the great end of which is not merely the satisfaction of 
the dead, but the perpetuation of progeny, and the prosperity of the 
living. 

Another festival is observed on this day, in some parts of India, in 
honour of Vishnu, as tho Vanilia, his descent as a boar to lift up the 
earth from beneath the waters, being supposed to have occurred on this 
day; hence it is termed also the Varaha Dwadasi. 

Yuoa'dya'. — Thirtieth Mdyha, fifteenth day, light half, or full moon 
of Mdgha (\4th February.) — Bathing and fasting, and tho offering 
of scsamum seeds to the Manes, are enjoined on the full moon of 
Magna, aud it is also held in additional honour as the anniversary of 
tho commencement of the Kali Yug, or present age of tho world, tho 
age of impurity. According to some authorities tho anniversaries of 
the Yugas occur not on the days of opposition, or full moon, but on 
those of conjunction or new moon, and this is more consonant to tho 
character of tho rites principally practised, as bathing and libations 
of water and sesamuin to tho Dii Manes. Thus the Vishnu I'unifia 
observes, tho fifteenth of Magha in tho dark fortnight is one of the days 
called by ancient teachers, the Anniversaries of the first day of a Yuga 
or Age, and are esteemed most sacred ; on these days water mixed with 
sesamuin seeds should be regularly presented to the progenitors of 
mankind; and again, the Pitris arc described as saying, "After having 
received satisfaction for a twelvemonth wo shall further derive it from 

1 Kalpa Druma. 
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libations offered by our descendants at Borne lioly place at the end of 
the dark fortnight of Mrigha.'' 

Sa'ka'sutami. — Ninth of the solar month Phdlguna; Eigldh day 
of lunar month Phdlguna, dark half (22nd February). — This is 
another of the eighth lunar days dedicated to the Manes, when 
their worship is to he performed with the usual accompaniments of 
Lathing and abstinence, and offerings to the Viswadovas or universal 
gods. On this occasion the offerings presented to the Pitris are, as tho 
name imports, restricted to vegetable substances, Saka signifying any 
potherb. 

Vmayaika'dasi. — Eleventh Phdlguna, dark half (2Wi February). 
— A celebration little known or observed. A water jar, decorated 
with the emblems of Vishnu, and considered as a type of him, is 
worshipped with the usual oblations; bathing in the morning and a 
vigil at night are to be observed. This is considered as a purificatory 
ceremony, first performed by Rama to sccuro his passago across the 
ocean to Laukti: according to tho authority, the Skanda Purana, 
quoted by flic Kalpa Drama, it is an old ceremony of a purificatory 
tendency, removing sin and conducing to virtue. 

Deforo taking leave of the period which has been latterly described, 
and which corresponds with the greater portion of the month of 
February, it is impossible not to be struck with tho peculiar character 
of tho ceremonies. From tho time of tho Vasanta pauchami, which 
ushers in the spring with indications of festivity, all the observances 
partake more or less of a lustral or purificatory purport; some of 
them have no other aim than tho expiation of sin, whilst this in others 
is mixed up with the worship of the Maues. Purification from, or 
expiation of wickedness is, however, the predominating design of the 
ceremonies; and ablution and fasting, and abstinence of all kinds 
are the practices considered essential to tho attainment of this object. 
Such arc the chief intentions of the Makara Saptanii, Bhishmashtami, 
Bhaimyckridasi, Shat-tila danam, Yugsidya, and Siiksishtami, all occur- 
ring within this interval. Now the spirit of the time is precisely that 
which marked a great part of the month of February among the 
Romaus, and the name of the month itself is said to have been derived 
from its dedication by Numa to Februus, the god of lustrations, for in 
that month it was necessary to purify tho city and pay to tho Dii 
Manes the oblations that wcro their due: " Nomen habct a Februo 
deo lustrationuui cui a Numa crat dicatus. Lustrari autem co mensc 
civitatem ncccsse crat; quo statuit ut justa Diis mauibus solvcrcntur'." 
1 Macrobius, Saturu. 1, 13. 
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According to some, the name is derived from the verb " febrnor," to be 
cleansed or purified. The connexion between lustrations and obse- 
quial rites is another analogy, and consonantly with this opinion, the 
Feralia, or worship of the manes were celebrated for several days in 
February, ending with the 17th, or according to some with the 23rd. 
The month was thence called also the Feralis Mcnsis. This similarity 
of time and of purposes can scarcely have been accidental, and there 
can be no reasonable doubt that the Feralia of the Unmans and the 
Si'iiddha of the Hindus, the worship of the Pitris and of the Manes, 
have a common character and had a common origin. 

SlVAHA'Tlli. — Fourteenth of the lunar month I'hiihpi.na ; dark half, 
(27<A February). — This, in tho estimation of the followers of Siva, 
is tho most sacred of all their observances, expiating all sins, and 
securing the attainment of all desires during life, and union with Siva 
or final emancipation after death. Tho ceremony is said to have been 
enjoined by Siva himself, who declared to his wife Umn, that the four- 
teenth of Phalguna, if observed in honour of him, should be destructive 
of the consequences of all sin, and should confer final liberation. Ac- 
cording to the Isana Sanhita, it was on this day that Siva first mani- 
fested himself as a marvellous and interminable Linga, to confound the 
pretensions of both Brahma" and Vishnu, who were disputing which 
was the greater divinity. To decide the quarrel, they agreed that he 
should be acknowledged the greater, who should first ascertain tho 
limits of the extraordinary object which appeared of a sudden before 
them. Setting off in opposite directions, Vishnu undertook to reach 
the base, Brahma the summit; but after sonic thousand years of the 
gods spent in the attempt, tho end seemed to be as remote as ever, and 
both returned discomfited and humiliated, and confessed the vast 
superiority of Siva. The legend seems to typify the exaltation of tho 
Saiva worship over that of Vishnu and Brahma, an event which no 
doubt at one time took place. 

Thcro is some difference of practice in respect to the day on which 
this festival is observed; according to some authorities, it is held 
on the fourteenth of the dark half of Miiglia, according to others on 
the fourteenth of that of Phalguna; but this is a mere nominal dif- 
ference, arising from tho modes of reckoning the beginning of tho 
month from the new or the full moon. Another difference, which is 
less easily adjusted, is that of date; some considering the festival as 
properly commencing on the thirteenth instead of the fourteenth ; 
which appears to be the case in the South, according to the published 
calendars. This arises from the circumstance of the chief part of the 
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ceremony being observed by night, as the name of Sivarritri denotes, 
.•iti<l of a variety in the apportionment of the hours of the night to the 
series of observances. According to some, the ceremony should begin 
on the evening of tho thirteenth Tithi, or lunar day, if it extends to 
four hours after sunset; according to others, it should begin on which- 
ever of the two titliis or lunar days comprises tho larger proportion of 
the hours of tho night; according to some, it should ho held on tho 
Tithi, which comprises both evening twilight, and midnight; and ac- 
cording to others, that which includes midnight without tho evening. 
These arc knotty points, which are not very intelligible without 
reference to an almanac, but they arc not the less important in the 
eyes of the worshippers of Siva. When the Tithi coincides with the 
solar day, or lasts from sunrise to sunrise, it is called Suddha, or pure, 
and the rite begins with tho morning of the fourteenth and closes on 
the morning of the fifteenth. 

The three essential observances arc fasting during the whole Tithi, 
or lunar day, and holding a vigil and worshipping the Linga during 
(lie night; but tho ritual is loaded with a vast number of directions, 
not only for the presentation of offerings of various kinds to the Linga, 
but for gesticulations to be employed, and prayers to be addressed to 
various subordinate divinities connected with Siva, ami to Siva himself 
in a variety of forms. After bathing in the morning, the worshipper 
recites his Saukalpa, or pledges himself to celebrate tho worship. Ho 
repeats the ablution in the evening, and going afterwards to a temple 
of Siva, renews his pledge, saying, " I will perform tho worship of 
Siva, in the hope of accomplishing all my wishes, of obtaining long life, 
and progeny, and wealth, and for the expiation of all sins of whatever 
dye I may have committed during the past year, open or secret, 
knowingly or unknowingly, in thought, or act, or speech." Ho theu 
scatters mustard-seed with special mantras, and offers an argha; after 
which he goes through the matrika nyasa, — a set of gesticulations 
accompanied by short mystical prayers, consisting chiefly of unmeaning 
syllables, preceded by a letter of the alphabet : as, A-kam, A'-snin, 
salutation to tho thumb; I-ehan, I'-srin, salutation to tho forclingor; 
U-stan, U'-etiim, salutation to tho middlo linger; and so on, going 
through the whole of tho alphabet with a salutation, or namaskiir, to 
as many parts of the body, touching each in succession, and addiug, as 
tho Mantras proceed, names of tho Matris, female Saktis, or energies 
of Siva, who, by virtue of these incantations, arc supposed to take up 
their abode for the time in tho different members of the worshipper. 
Other objects a re supposed to be effected by similar means ; impediments 
arc obviated by stamping thrice, and repeating aa often tho Mantra 
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"Iloun, to the weapon, phat;" next, witli the name mantra, and by 
thrice snapping the finger, the ten quarters of the sphere, or universal 
space, are aggregated in the Linga; and the purification of all beings 
is to be effected by thrice clapping the hands together, and littering the 
same Mantra each time. The repetition of nyiisa, or touching parts 
of the body whilst repeating mystical ejaculations, accompanies every 
offering made to the Linga, as fruits, flowers, incense, lights, and the 
like, during the whole ceremony. 

When the rite is performed, as it most usually is, in the performer's 
own residence, a Linga, if not already set up, is consecrated for the 
purpose; and this is to bo propitiated with different articles in each 
watch of the night on which the vigil is held. In the first watch, it is 
to be bathed with milk, the worshipper, or the Brahman employed by 
him, uttering the Mantra "Houn — reverence to Isaua." An offering is 
then made with the prayer: " Devoutly engaging in thy worship, oh, 
lswara, and in repeating thy names, I celebrate the Sivariitri rito 
according to rule, do thou accept this offering I" Incense, fruits, flowers, 
and articles of food, as boiled rice, or sometimes even dressed flesh are 
offered with the customary prostration, and with the repetition of other 
Mantras. 

A similar course is followed in the other three periods, with a modi- 
fication of the formula!, and the articles used to bathe the Linga with 
Then in tho second, it is bathed with curds, with the Mantra " Houn 
— reverence to Aghora;" and the mantra of the Argha is "Rever- 
ence to tho holy Siva, the destroyer of all sins; I offer this Argha at 
the Sivaratri, do thou with Uina be propitious." In the third, tho 
bathing is performed with ghee, with the Mantra "Iloun, reverence to 
Viiniadeva;" aud the Argha-mantra is, "I ant consumed by pain, 
poverty, and sorrow: oh Lord of Parvati, do thou, oh beloved of 
Uniii, accept the Argha I present thee on this Sivanitri!" In tho 
fourth watch the Linga is bathed with honey, with the Mantra "Houn, 
reverence to Sadyajnta;" and the Argha-prayer is, "Oh, Sankara! 
take away the many sins committed by me, accept, beloved of Uina, 
tho oblation I present thee on this the night of Siva." At the 
end of tho watch, or daylight, the ceremony is to be concluded with 
the radical mantra, "Sivaya naina," and some such prayers as these; 
"Through thy favour, oh lswara! this rite is completed without 
impediment; oh look with favour, oh lord of the universe, Hara, 
sovereign of the three worlds, on what I have this day done, which is 
holy and dedicated to ltudra! Through thy grace has this rite been 
accomplished. Be propitious to ine, oh, thou most glorious! Grant to 
me increase of allluence : merely by beholding thee I am assuredly sancti- 
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fied." Oblations to fire are then to be made, and the ceremony con- 
cludes with further offerings to the Linga, and with the Mantra, " By 
this rite may Sankara be propitiated, and coining hither, bestow the 
eye of knowledge on him who is burnt up by the anguish of worldly 
existence." Brahmans are to be entertained, and presents are to be 
made to them by the master of the house and his family holding a 
feast. 

Those modes of adoration which are at all times addressed to the 
different forms of Siva, and thoso articles which aro peculiarly enjoined 
to be presented to the Linga, form, of course, part of the observances 
of the Sivaratri. Amongst the forms is the Japa, or muttered reci- 
tation of his different names as the worshipper turns between his 
fingers the beads of a rosary, made of the seeds of the Riidniksha, 
or Elcocarpus. The fullest string contains one hundred and eight 
beads, for each of which there is a separate appellation, as Siva, 
Iludra, Ham, Sankara, Iswara, Mahcswara, Sulnpani, Pasupati, and 
others. Amongst the latter, are certain leaves and flowers, and 
fruits, and especially those of the bel-troe, as in the text — "Tho 
Vilwa is the grantor of all desires, the remover of poverty; there 
is nothing with which Sankara is more gratified than with the 
leaf of the Vilwa." The flower of the Datiira is another of his 
favourites, and a single presentation of it to a Linga is said to secure 
equal recompense as the gift of a hundred thousand cows. At the 
Sivaratri worship, the Linga may be crowned with a chaplet of 
Kctnki flowers, but only on this occasion. According to the legend, a 
Kctaki blossom fell from the top of the miraculous Siva-linga, already 
alluded to as having appeared to Brahmii and Vishnu, and being 
appealed to by the former, falsely affirmed that Brahma had taken it 
from the summit of the Linga. Vishnu, knowing this to be untrue, 
pronounced an imprecation upon tho flower, that it should never more 
lie offered to Siva. He was moved, however, by the penitence of the 
flower, so far to remit the penalty, as to allow its decorating the Linga 
worshipped at the Sivaratri pitja. 

The worship of Siva at this season is permitted to all castes, evon 
to Chttmlnlas, and to women, and the use of the Mantras acorns to bo 
allowed to them; the only exception being the mystical syllable 
"Oin." This they aro not to utter; but they may go through the 
acts of worship with tho prayer "Sivsiya nama." The same rewards 
attend their performance of it with faith, deration to tho sphere of 
Siva, identification with him and freedom from future birth, and these 
benefits accrue even though the rite he observed unintentionally and 
unwittingly, as is evidenced by the legend of a forester which is related 
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in the second j>art of the Siva Parana, oh. xxxiv. Being benighted in 
the woods on the Sivanitri, the forester took shelter in a Vilwa- 
tree. Here he was kept in a state of perpetual wakefulness by dread 
of a tiger prowling round the foot of the tree. He therefore observed, 
though conipulsorily, the Jagaraha or vigil. Tlio forester had nothing 
with him to eat, consequently he held the fast. Casting down the 
leaves of the tree to frighten the tiger, some of them fell upon a 
deserted Linga near the spot, and thus he made the prescribed offering. 
On the ensuing morning the forester fell a prey to the tiger, but such 
was the fruit of hia involuntary observance of the rites of the Siva- 
ratri, that when the messengers of Yama came to take his spirit to the 
infernal regions they were opposed by the messengers of Siva, who 
enlisted him in their ranks, and carried him off in triumph to the 
heaven of their master. 

Notwithstanding the reputed sanctity of the Sivaratri, it is evi- 
dently of sectarial and comparatively modern, as well as merely local 
institution, and consequently offers no points of analogy to the practices 
of antiquity. It is said in the Kalpa Druma, that two of the mantras 
are from the Itig veda, but they are not cited, and it may well be 
doubted if any of the Vedas recognise any such worship of Siva. 
The great authorities for it aro the Purahas and the Tantras; the 
former — tho Siva, Linga, Padina, Matsya, and Viiyu, are quoted 
chiefly for the general enunciations of tho efficacy of the rite and tho 
great rewards attending its performance : the latter for the mantras : 
the uso of mystical formulte, of mysterious letters and syllables, and 
the practice of the Nyasa and other absurd gesticulations being derived 
mostly, if not exclusively, from them, as the IsYiua Sauliita, the Siva 
Kahasya, the Rudra Yamala, Mantra-Mabodadhi, and other Tantrika 
works. The age of these compositions is unquestionably not very 
remote, and the ceremonies for which they are the only authorities, 
can have no claim to be considered as parts of the primitive system. 
This does not impair the popularity of the rite, and tho importance 
attached to it is evidenced by the copious details which are given by 
the compilers of the Titlii Tatwa and Kalpa Druma regarding it, and 
by the manner in which it is observed in all parts of India. 

The performance of the ceremonies of the Sivaratri is possessed of 
enhanced eflicacy when conducted at those places which arc in an 
especial manner dedicated to Siva, particularly at the shrines which 
were known to have been celebrated scats of worship of the Linga 
before the Mohammedan invasion. Such is the temple of Vaidyamith 
in Bengal, about 110 miles w. by n. from Murshcdabad. The Linga 
worshipped there is one of the twelve great Liugas which were v, or- 
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shipped in India at least ten conturies ago, and still retains its repu- 
tation. In consequence of the establishment of the Mohammedan 
ride, and its position in a rugged and mountainous country overrun 
with thickets, the shrine fell for a season into neglect and decay, but it 
was repaired and restored to popularity by a Maithila Brahman about 
two centuries since. An annual Mela takes place at Vaidyanath, at 
the Sivariitri, when more than a hundred thousand pilgrims assemble. 
The meeting hists three days, and the offerings mado to the temple 
ordinarily exceed a lakh ami a-hnlf of rupees. Tho shrine has some 
credit as an oracle, and a course of worship and fasting on tho spot is 
productive of dreams, which are believed to convey the answers of 
Siva to the prayers and petitions that have boon preferred to him. 

A still more numerous concourse of pilgrims occurs annually on 
the Sivaratri at the temple of Mallikarjuna iu tho Dckhin, also ono 
of the twelve ancient Lingas, the temple of which is situated in a 
country quite as difficult df access as Vaidyanath. An account of 
the Mela held here is given by the late Colonel Mackenzie, in the 
fifth volume of the Asiatic Researches. Ho calls the place Sri-par- 
vatham — properly Sri Parvata, or Sri Saila, the holy mountain — ho 
specifies the name of the Linga, however, as Mallikarja, that is to say 
Mallikarjuna. 

According to the Bombay Calendar, there is a numerous assemblage 
of Hindus at the Sivaratri on the Island of Elcphauta, tho great cave 
temple of which place contains the well known three-headed image »f 
Siva. 

Govinda Pwa'dasi. — Twenty-seventh solar Phdlguna; twelfth day, 
light half, (\3th March.) This is a festival, which, as observed in 
Bengal, is held in honour of Krishna, who is worshipped in his juvenile 
form as a cowherd. In Hindustan it is termed tho Nrisinha dwridasi, 
and is dedicated to Vislifm in his Avatsira of the Nrisinha, or man-lion. 
In neither is it an observance held in much repute. 

Ghan't'a-karn'a Pu'ja'. — Twenty-ninth solar Phdlguna; four- 
teenth day, light half (\ 5th March). This is also a minor festival, and 
apparently confined to Bengal. Ghanta-karfia, one of Siva's gafias, or 
attendants, is to he worshipped under the type of a water-jar: tho 
ohject of the rite is expressed in this prayer, which accompanies the 
presentation of fruits and flowers to the jar. "Oh, Ghanta-karna! 
healer of diseases, do thou preserve me from the fear of cutaneous 
affections." Ghahta-kaiiia is described in the Siva Puraba as endowed 
with great personal beauty, and is, therefore, reputed to sympathiso 
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with those who suffer any disfigurement. In Hindustan there are 
directions for worshipping Mahcswara, or Siva himself, on the four- 
teenth of the light half of Phalguua. 

Dola Ya'tra', or Holi. — Tldrtieth solar Phdlguna, or first of 
Chaitra; fifteenth day, light half, or full moon of Phdlguna (lfi/A 
March). — Although named together, and in various parts of India, 
especially in Bengal, confounded with each other, yet in other places 
theso festivals aro still, as they no doubt were originally elsewhere, 
distinct 1 ; the Dolotsava, or Swinging Festival, taking place at a date 
something later, and this period belonging, most appropriately, to the 
Holi. It will bo convenient to notico them here together however, fur 
the Holi, as a distinct celebration, is not known in llengal, although 
many of tho observances which are there practised at tho Dola Yatni 
aro in many respects tho same, aro influenced by the sairio spirit, and 
express in tho liko stylo of language and deportment tho feelings of 
oxuberant gladness which hail tho return of spring. 

When India was governed by native princes, and the institutions 
of tho Hindus were in full vigour, thero is reason to believe, that at 
this timo of tho year a series of connected and consistent festivities 
spread through a protracted period of several weeks, and that the 
whole constituted tho Vasantotsava, tho feast of Vasanta or Spring. 
The proper commencement of this period was, perhaps, the Vasanta 
Panchaini, tho fifth of tho light half of Magha, which, as we have had 
occasion to notice, was regarded as tho beginning of Spring. After this, 
however, ensued tho gloomy succession of lustral and purificatory rites 
which have been described, and which suspend the season of festivity 
until the period now under consideration, when the Holi takes tho place 
of tho initiatory Vasanta Panchaini, and is followed by celebrations in 
honour of Spring, and tho friend of Spring, Love. Whether there 
has been any dislocation of times and observances here — whether tho 
lustral days did not at ono time precede the vernal rejoicings, we have 
no means of determining; but it is somewhat remarkable, that such was 
tho case with tho February of tho UomaiiH, which, in tho days of Numa, 
when thoir year consisted of but ten months, was tho last of the year, 
and therefore, was fitly enough tho season for expiating the accu- 
mulated iniquities of tho preceding months. However this may ho, 
such is now the case, and tho vernal festival is broken in upon ami 
interrupted by observances of a different complexion — the effect of 

' Tlio Kalpa Druiiia docs notice a Dolotsava, — tin: swinging of Knslui'a on tin; 
Pliiilguni uurnima. 

VOL. IX. II 
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which may, perhaps, have been to heighten by the contrast the sense 
of exhilaration when the time for it recurred. 

It is also to be remarked, that although traces of the original 
purport of the festival arc palpable enough, yet that Love and Spring 
have been almost universally deposed from the rites over which they 
once presided, and that they have been superseded by new and less 
agreeable mythological creations ; new legends have also been invented 
to account for the origin and object of the celebration, having little or 
no obvious relation to the practices which are pursued. Thus, in 
Bengal, the divinity worshipped at the Dola Yatrii is the juvenile 
Krishna., whilst in Hindustan, the personified Holi is a female hob- 
goblin, a devourer of little children. 

As publicly commemorated in Bengal, the Dola Yiitra, or swinging 
festival, begins on the fourteenth day of the light half of Pbalguna (about 
the middlo of March). The head of the family fasts during that day. 
In (he evening fire-worship is performed; after which the officiating 
Brahman sprinkles upon an image of Krishfia, consecrated for the occa- 
sion, a little red powder, and distributes a quantity of the same among 
the persons present. This powder, termed Phalgti, or Abira, is made 
chiefly of the dried and pounded root of tho Curcuma Zcrumbct, or of 
the wood of tho C.'csalpinia Sappan, which are of a red colour, or in 
some places the yellow powder of Turmeric is substituted. After this 
ceremony is concluded a. bonfire is inado on a spot previously prepared, 
and a sort of Guy Fawkcs-liko cfligy, termed Holika, mado of bamboo 
laths and straw, is formally carried to it and committed to the flames. 
In villages and small towns the bonfiro is public, and is made outside 
the houses. The figure is conveyed to tho spot by Brahmans or 
Vaishhavas, in regular procession, attended by musicians and singers. 
Upon their arrival at the spot, tho imago is placed in tho centro of tho 
pile, and the ministering Brahman, having circumambulated it seven 
times, sets it on fire. The assistants should then immediately return 
to their homes. Tho remainder of the day is passed in merriment and 
feasting. 

Before daylight on the morning of the fifteenth, tho imago of 
Krishna is carried to tho swing, whioh has been previously set up, and 
placed in the scat or cradle, which, as soon as tho dawn appears, is set 
gently in motion for a few turns. This is repeated at noon, and again 
at sunset. During the day, the members of tho family and their 
visiters, who are numerous on this occasion, amuse themselves by scat- 
tering handfuls of red powder over one another, or by sprinkling 
each other with rose-water, either plain or similarly tinted. The 
place where the swing is erected ia the usual site of the sport, and 
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continues so for several days. Hoys and persons of the lower orders 
sally forth into the streets and throw the powder over the passengers, 
or wet them with the red liquid thrown through syringes, using, at the 
same time, abusive and obscene language. In the villages, the men 
generally take part in the mischief, and persons of respectability and 
females are encountered with gross expressions, or sometimes with 
rough usage, and rarely, therefore, trust themselves out of their houses 
whilst tho license continues. 

The people of Orissa have no bonfire at the Dola Yatra, but they 
observe the swinging and the scattering of the abir; they have also 
some peculiar usages. Their Gosains, Brahinans, followers of Chai 
tanya, carry in procession the images of the youthful Krishna to the 
houses of their disciples and their patrons, to whom they present some 
of tho red powder and atr of roses, and receive presents of money ami 
cloth iu return. 

The caste of Gopas, or cowherds, is everywhere prominently con- 
spicuous in this ceremony, and especially so amongst the Uriyas; and 
at tho Dola Yatra, or Iloli, they not only renew their own garments, 
but all tho harness and equipments of their cattle ; they also bathe 
them and paint their foreheads with sandal and tumeric. They them- 
selves collect in parties, each under a leader or choru)gus, whom they 
follow through the streets, singing, and dancing, and leaping, as if wild 
with joy. A curious part of their proceeding, suggesting analogies, 
possibly accidental, with some almost obsolete usages amongst our- 
selves, is their being armed with slender wands; ami as they go along, 
the leader every now and then halts and turns round to his followers, 
and the whole clatter their wands together for an instant or two, 
when they resume their route, repeating their vociferations and songs, 
chiclly in praise of Krishna or in commemoration of his juvenile 
pastimes. 

Although the Holi is considered in some [tarts of Hindustan to 
begin with the vernal fifth, or Vasanta Panchami, yet the actual 
celebration of it, oven in Upper India, does not take place till about 
ton days before tho full moon of Phalguna. The two first days of this 
term are of preparation merely; new garments, red or yellow, are put 
on, and families feast and make merry together; on the eighth day, 
the work proceeds more in earnest: images of Krishna are set up and 
worshipped, and smeared with red powder, or sprinkled with water, 
coloured with the same material. In the villages and towns, where 
there is no Anglo-Indian police to interfere, the people, having selected 
an open spot iu tho vicinity, bring thither gradually the materials of 
a bonfire, — wood, grass, cowdung, and other fuel. The head men of 

II 2 
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tin; villages, or (.ho chiefs of llio trades, first contribute their quotas; 
(lie rest collect whatever they can lay hands upon, — fonccs, door-posts, 
and even furniture, if not vigilantly protected. If these things he 
once added to the pile, the owner cannot reclaim them, and it is a 
point of honour to acquiesce — any measures, however, are allowable to 
prevent their heiug carried ofr. During the whole period, up to the 
fifteenth day, the people go about scattering tho powdor and red 
liquid over each other, singing and dancing, and annoying passengers 
by mischievous tricks, practical jokes, coa.rse witticisms, anil vulgar 
abuse. In tho larger towns, which arc subject to British authority, 
the festival is restricted to threo days, and tho celebrants aro not 
permitted to attack indifferent passers by of any degree. In Calcutta 
little of the festival is witnessed, except among the palankin bearers, 
who are generally permitted by their masters to devote a few hours of 
the forenoon, for two or three days, to amuse thcmsolvos by staining 
each others' faces and clothes, ami singing and dancing, and sometimes 
gelling lipsy. They do not venture to throw the powder over their 
masters, but they bring a small quantity with some sweetmeats on a 
tray, and tho courtesy is acknowledged by those who do not despise 
national observances and the merry-making of their dependants by 
placing two or three rupees upon the platter. In the native regiments 
a little more licence is allowed, and the officers aro gently bepowdored 
with the abir; and at the Courts of Hindu princes, when such things 
were, the British Resident and the officers of his suite were usually 
participators in the public diversions of their Highnesses. An amusing 
account of tho proceedings at the Court of Maharaj Dowlat Rao 
Siudhia is given by Major Broughton, in his letter from a Marhatta 
camp. 

We have, however, in this digression rather anticipated matters, 
and must return to tho fourteenth day, by which timo tho pile of tho 
bonfire is completed. It is then consecrated and lighted up by a 
Brahman, and when the flames break forth, the spectators crowd round 
it to warm themselves, an act that is supposed to avert ill-luck for tho 
rest of the year ; they engage also in somo rough gambols, trying to 
push each other nearer to the fire than is agrocablo or safe, and as 
the blaze declines, jump over and toss about tho burning ombersj 
when the fuel is expended and the fire extinct, which is not until tho 
fifteenth or full moon, the ashes are collected and thrown into tho 
water. Such of the celebrants as arc Saivas take up part and smear 
their bodies over with them in imitation of Siva. According to 
Colonel Tod, the practice of the Iiajpnts conforms so far to the original 
institution, that for forty days after the Vasanta Panchami, or up to tho 
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full moon of Phalguna, tho utmost licence prevails at Udaypur, both 
in word and action; the lower classes regale on stimulating confections 
and intoxicating liquors, and even respectable persons roam about the 
streets like bacchanals, vociferating songs in praise of the powers of 
nature. The chief orgies, however, take place after the beginning of 
Phalguna, when the people are continually patrolling the streets, 
throwing the common powder at each other, or ejecting a solution of 
it from syringes, until their clothes and countenances are all of the 
same dye. A characteristic mode of keeping the festival is playing the 
Holi on horseback, when the riders pelt each other with balls of the 
red powder, inclosed in thin plates of talc which break when they 
strike. 

On tho full moon, or Purnima, the liana goes in state to an 
open pavilion in the centre of a spacious plain, where be is attended 
by his chiefs, and passes an hour listening to the Holi songs. The 
surrounding crowd amuse themselves with throwing the red powder 
on all within their reach. After this, the liana feasts his chiefs, and 
presents them with cocoa-nuts and swords of lath, in burlesque of real 
swords; "in unison," Tod observes, "with the character of the day, 
when war is banished, and the multiplication not the destruction of man 
is tho behest of tho goddess who rules the Spring." At nightfall the forty 
days conclude with the burning of the Holi, when they light large 
(ires into which various substances as well as the abir are cast, and 
around which groups of children arc dancing and screaming in the 
streets. The sports continue till three hours after sunrise, when the 
people bathe, change their garments, worship and return to the state 
of sober citizens; and princes and chiefs receive gifts from their 
domestics. 

Amongst the Tamils, or people of Madras and the farther south, 
the Dolotsava, or Swing Festival, does not occur until al/out a month 
later; but on the fifteenth of Phalguna they have a celebration more 
analogous to the Holi of Hindustan, and which is no doubt a genuine 
fragment of the primitive institution, the adoration of the personified 
Spring, as tho friend and associate of tho deity of Love. The festival 
of tho full moon of Phalguna is the Kaiua-dahanam, the hunting of 
Kiiinadeva, whose effigy is committed to tho flames. This is cup- 
posed to commemorate the legend of Kama's having been consumed by 
the flames which flashed indignant from the eye of Siva, when the 
archer god presumed to direct his shaft against the stem deity, and 
inflame his breast with passion for Parvati, the daughter of the 
monarch of the Himalaya Mountains. Kamadeva was reduced to a 
heap of ashes, although he was afterwards restored to existence by the 
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intercession of the bride of Maliiideva. The bonfires in the Dckhiu 
are usually made in front of the temples of Siva, or sometimes of 
Vishnu, at midnight, and -when extinct the ashes are distributed 
amongst the assistants, who rub them over their persons. The scat- 
tering of the aliir, the singing and abuse, and tlio ordinary practices 
of the festival in Upper India, are also in use in the South. 

The prominence given to Krimadcva at this season by the Tamil 
races, and their preserving somo remnant of the purport of tlio 
primitive festival, are the more interesting, that little or no traco of 
the chief object of worship is preserved in Upper India. Kamadeva 
and Vasanta are unite out of date, and legends of a totally different 
tendency have been devised to explain the purpose of tho bonfire and 
the cfligy exposed to it. The heroine of these legends is a malignant 
witch, or a foul female goblin, or Ilakshasi, named Mori, Holi, or 
Holikii, a word which, although it occurs in some of the Puniuas, is 
not of a very obvious Sanskrit etymology 1 . 

According to one account Holi is the same as the female demon 
Pi'itaiisi, of whom it is related in the Vishfiu and Bhagavata Purahas, 
and in the popular biographies of Krishna taken from them, that 
she attempted to destroy the baby Krishna, by giving him her 
poisoned nipples to suck. Tho little god, knowing with whom he 
had to deal, sucked so hard and pcrseveringly, that ho drained the 
Usikshasi of her life. Tho popular legend adds, that tho dead body 
disappeared, and tlio Gopos, or cowherds of Mathura, burnt tho 
Ibikshasi therefore in efligy. The chief authority for tho institution 
of the Holi, however, is tho Bhavishyottara Furaha, and as an 
authentic representation of tho popular notion which now prevails, 
and which is nevertheless no doubt erroneous, I shall give a trans- 
lation of the legend told in that compilation. 

" Yudhishlhira said, ' Tell me, Janardaua, wherefore on tho full 
moon of Phiilguna, a festival is celebrated in the world, in every vil- 
lage, and in every town ; why arc children playing and dancing in every 
house, why is the Holikii lighted, what words are uttered, what is the 
meaning of the name AUatajii, what of Siloshha, what divinity is 
worshipped at this season, by whom was tho rito instituted, what 
observances arc to be practised ? Give me, Krishna, a full account of 
these things.' Krishna replied : ' In tho Krita age, Yudhishthira, thcro 
was a king named Raghu, a brave warrior, endowed with all good 

1 II appears from the Hliavisliyottara Puran'a, as given below, to be derived 
from lloinn, burnt offering, and Loka, mankind; because the latter arc made pro- 
sperous by (lie performance of the former on this occasion; an evidently faucilul 
derivation. 
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qualities, a kind speaker, aud deep read in the Vcdas; he had subdued 
the whole earth, had brought all its princes under his authority, and 
virtuously cherished his subjects, as if they had been his own children. 
In his reign there was neither famine, nor sickness, uor untimely 
death, nor any iniquity, nor departure from the precepts of religion. 
Whilst he was thus governing his kingdom, agreeably to the duties 
of his regal caste, all his people came to him and called upon him to 
preserve them. They said, ' Lo, into our houses a female Kiikshas 
named Dufidha enters, both by day and by night, and forcibly afllicts 
our children, and she cannot be driven out either by charmed bracelets, 
or by water, or by seeds of mustard, or by holy teachers skilful in 
exorcisms. Such, oh king! as wo have related, is the story of 
DuMlui.' 

"When the king heard these things, he consulted the Muni Narada. 
The Muni replied: 'I will tell you by what means the fiend is to be 
destroyed. This day is the fifteouth of the light fortnight of l'lutl- 
guna; the cold season has departed, the warm weather will commence 
with dawn. Chief of men ! let the assurance of safety be this day 
given to your people, and let them, freed from terror, laugh and sport; 
let the children go forth rejoicing, like soldiers delighted to go to battle, 
equipped with wooden swords. Let also a pile of dry wood and stones 
be ]>repared, and let it be lighted according to rule, while incantations 
are recited destructive of wicked fiends. Then let the people, fearless, 
thrico circumambulate the fire, exclaiming, ' Kila, kila!' and clapping 
their bauds; anil let them sing and laugh, and let every one utter, 
without fear, whatever comes into his mind. In various ways, and in 
their own speech, let them freely indulge their tongues, and sing and 
sing again a thousand times, whatever songs they will. Appalled by 
those vociferations, by the oblation to fire, and by the loud laughter 
(altahasa) of the children, that wicked Riikshasi shall be destroyed, 
and thenceforth the festival of the Holika shall be renowned among 
mankind. Inasmuch as the oblation to lire (boma), offered by the 
Jlruhmans upon this day, effaces sin and confers peace upon the world 
(loka), therefore shall the day be called tliu llolikii; and inasmuch as 
the day of full moon comprises the essence of all lunations, so from its 
intrinsic excellence is I'hulguna the lies tower of universal happiness. 
On this day, upon the approach of evening, children should be 
detained at home; and into the court-yard of the bouse, smeared with 
cowdung, lot the master of the house invite many men, mostly youths, 
having wooden swords in their hands: with these; they shall touch the 
children, with songs and laughter, and thus preserving them, shall be 
entertained with boiled rice and sugar. Thus Duudha is to be got rid 
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of at the hour of sunset, ami by this means the safety of children is 
ensured on the approach of night.' " 

The saino authority describes a domestic ceremony to ho held on 
the following morning, when offerings aro to bo made to a wator-jar, 
as a type of Vishnu ; and presents arc to be given to bards, singers, 
and Brahmans. The obscrvanco of this secures the enjoyment of all 
desires, and the continuation of life, wealth, and posterity. 

Of the songs that aro sung at this season, tho character is goncrally 
said to bo highly exceptionable. All that I havo had an opportunity 
of seeing arc characterised by little else than insipidity; they are 
short, seldom exceeding two or three stanzas, the first of which is 
repeated as a sort of refrain or burden, and tho whole song is sung da 
capo, over and over again. They aro cither praises of tho month or 
allusions to the juvenile Krishna, in connexion witli tho festival, and 
are supposed to be uttered by the female companions of his boyish 
frolics in Vrindavana. The following are a few of them : 

I. 

" Oh friend ! proud as yon aro of your yonth, bo careful of your 
garments. The month of Phalguna fills with grief those whose lovers 
are far away. Oh friend ! proud as you are of your youth," &c. 

II. 
" The mouth of Phalguna has arrived ; I shall mingle with tho 
crowd, and partako of tho sports of the Hori. Oh friend ! an hour 
of pleasure is worth a night of mortification. The month of Phalguna 
has arrived," &c. 

III. 

" I met on my way the lord of Vrindavana: how cau I go to fetch 
water? If I ascend the roof, he pelts mo with pellets of clay; if I go 
to the river, ho sprinkles mo over with red powder; if I repair to 
Gokul, he showers upon me tinted dust. Thus he drives me dis- 
tracted. I met in tho way the lord of Vrindavana." 

IV. 
" My beloved has sent me a letter to summon his brido home; I 
blush for my unworthiness. How can I repair to one who knows my 
imperfections? I blush for my unworthiness. The litter is prepared, 
but no female friend accompanies me. 1 blush for my unworthiness, 
now that my lover summons me home." 
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V. 
"Myboddice is wet through; who has thrown tho tinted liquor 
upon mot It is Kanhaiya, tho eon of Nanda. It is tho month of 
Phalguna. My boddice is wet through," &c. 

VI. 

" Oh lord of Vraj ! gaily you sport to the merry sound of tho. 
tabor, and dauco along with tho nymphs of Vrindavana. Oh lord 
of Vraj!" &c. 

The deviation from ancient times and practices which marks tho 
recurrence of tho Vernal Festival among the Hindus themselves, 
renders it far from surprising that we should fail to find an exact 
accordance, in all respects, between the Indian observance, as now 
followed, and that which has prevailed in other seasons and places, 
with respect to celebrations, the general purport and character of 
which present probable analogies. We have no right to look for a 
minute agreement, but it can scarcely be doubted, that there were 
festivals among the Romans, and that there aro even yet observances 
in Europo which express a similar intention, and originated in the 
same feelings, and which are, possibly, as well as the Hindu Holi, 
rcliqucs of what was once the universal method adopted by mankind 
to typify the genial influence of Spring upon both the inanimate ami 
animated creation, and to express the passionate feelings inspired by 
tho season, and the delight which the revival of nature diffused. 

The season of Spring began with the Romans, as with the Hindus, 
as has been observed, early in tho year, on tho fifth of tho Ides of 
February; between this and tho middle of March different festivals 
occur, which exhibit some, though not very striking points of coin- 
cidence with tho Holi. 

It is clear, however, that their origin and character were not very 
well understood by tho Romans themselves. Thus of the Lupercalia, 
whon young men ran naked through the city, and married women 
placed themselves iu their way to bo struck by them as they passed 
with leather thongs, under an idea that they were to become prolific; 
thereby, little seems to havo been known, except that the festival was 
of foreign origin and high antiquity, and that it was referable to the 
rustic sports of tho shepherds and cowherds, the Oopas of Arcadia. 
Again, of the Fcstum Stultoruin, the accounts arc meagre and by no 
means satisfactory. The Matronalia Festa, on the Kalends of March, 
were more intelligible, and had for their object the increase of pro- 
geny, iu harmony with the foliation of the trees, tho budding of the 
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grass, the pairing of birds, which were the effects of the season of 
Spring, and which are equally held in yicw in the celebration of 
the Holi, which is considered to be especially promotive of the mul- 
tiplication of offspring, and preservative of the health and life of 
children. Another festival of the period, held on the fifteenth of 
March, is very imperfectly described, and still more imperfectly 
explained, the worship of the goddess Anna Perenna; a goddess 
identified with Themis, with Io, with Atlantis, with Luna, or with 
Anna, the sister of Dido. This was celebrated in tho open air by 
country people with rustic sports, as drinking, singing, and dancing; 
and a remarkable and unaccountable part of the celebration was tho 
use of ancient or vulgar jokes and obscene language, joci vctorcs 
obscienaquc dicta canuntur. Finally, on tho sixteenth of tho Kalends 
of April, or the seventeenth March, occurred tho Liboralia, or Festival 
of Bacchus, of whom, in this place, Ovid makes a singular remark, 
possibly embodying an ancient tradition, that burnt-offerings and 
oblations originated with Bacchus after his conquest of India and tho 
East. 

Ante tuos ortii9 aroo sine Iionoro fnerc, 
Liber, ct in gclitlis hcrba reperta foeis, 

Tc memorant Gaiiga, totoqoe oricnte subactn, 

Primitias magno seposuisse Jovi. — Fasti III., 720 — 30. 

The character of these festival days in the Roman Calendar, and the 
period during which they took place, suggest probable analogies to the 
practices of tho Hindus at tho same season. The analogies are, it is 
true, very general and unprccisc, but to use the words of Brand, " in 
joining the scattered fragments that survive the mutilation of ancient 
customs, we must be forgiven if all the parts arc not found closely to 
agree. Little of the means of information have been transmitted 
to ns, and that little can only be eked out by conjecture." Nothing 
can be more mcagro than the Fasti of Ovid in respect to the cele- 
brations above adverted to, and it is obvious that some of them, at 
least, had become obsolete, even in his day, and that ho knew little 
concerning their origin, or their modo of observance'; yet little 
doubt can bo cutcrtaincd that their influence is traceable in practices 
which are to be found about this time of the year in several of the 
nations of Europe, particularly in the Carnival and in tho day of 
All Fools. 

i That Ibis was by no moans singular is plain, from the admission of Maerobiiis, 
wliirli lir puis into the mouths of two of his interlocutors, Horns and Vcltins. — 
I Saturn, cap. XV. 
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The Carnival is derived, according to Moresiii, from the times of 
Ocntilism, and he quotes Joannes Boemus Aubanus for an account of 
the extravagancies and indecencies with which it was formerly observed 
in Germany, that identify its affinity to the Lupercul ou the one hand, 
and, as we should say, the Holi on the other. On the three days 
preceding Lent ho observes', "the whole of Germany cats and drinks 
and gives itself up to jokes and sports, as if thero was not another 
day to live, and people wear disguises and masks, or stain their faces 
and vestures with red and black paint, or run about naked like the 
Luperci, from whom, I think, this annual exhibition of insanity has 
descended to us." 

The practices of the Carnival, as now observed in Italy, have been 
trimmed of their excesses, but even in them there remain vestiges 
which denote their community of origin with the Holi of the Hindus. 
The time properly embraces the whole period from the beginning of 
the year*, but as in the festival of Plialguna, the last few days are 
those on which tho principal demonstrations take place, and in the 
licence which is permitted both in speech and conduct, the wearing of 
masks and disguises, the reciprocal pelting with real or with mock 

' Quo item moilo trcs prroecdentes quadrugcsimalc jrjunium diiw pcragat, diccrc 
opus noli erit, si coguoscatur qua popular! qua spontanea insania cictcra Gcrmania, 
u qua ct Franconia ininiiiic desciscit, vivat, comedit cniiri ct dibit, seque ludo jocoqui; 
omniinodo adco dedit, quasi usus nunquam voniant, quasi eras uioritura hodie 
prills oimiium rcruni satictatcm capcrc velit; atque lie pudor obstet qui sc ludicro 
illi coiiunittunt, facics larvis obdueunt, sexuni el urtatcm liicnticiitcs, viri mulieruiu 
vcstiiucnta, mulicres virorum iuduunt. Quidam Satyros aut malos demones potius 
rcprwscntare volentes, miuio sc aut atramento tiiigunt ; liabitui|ue nefaudo dctur- 
pant; alii nudi diaeurrcutes Lupercos agunt, a quibus ego aunuuiu iatuin delirandi 
morcm ad nos defluxisac cxistimo. 

Naogeorgus, in his description, has a variety of passages as applicable to tlie 
Holi as tlio Carnival: — 

Then old and young are both as much as guests of liacehus' feast; 

And four days long they tipple, square, and feede, and never rest. 

fearc and shame away ; 

Tho tongue is set at libertie, and hath no kind of stay. 

All things arc lawfull then and done, no pleasure passed by, 

That in their minds they can devise, as if they then should die. 
He also speaks of the nudity of some of the revellers, an indecency of which 
even the Holi players arc never guilty : — 

Sonic naked runne about the streets, their faces hid alone 

With visors close, that so disguised they may of none be kuowne, 
aud of the insults to which decent people were subjected, — 

No matron old, nor sober man can freely by theiii come. 
* According to Spalding, the Carnival is supposed to begin from New Year's 
Day. Matthews says it lasts eight clays, with intervals, before Lent. 
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comfits, and in some places sprinkling with water or throwing powder 
over each other, obvious analogies exist 1 . 

There is another practice which presents also a parallel, the extin- 
guishing of t-lio Carnival. This, in Italy, is refined into frolicsome 
attempts to blow out each other's lighted candles; but the notion 
appears to be the same as the burning of the Holi, the lighting and 
extinction of the bonfire, and scattering of tho ashes. 

There is another of the usages of tho Holi which finds a parallel in 
modern times, although at a somewhat later period. It is mentioned 
by Colonel Pcarce, that ono subject of diversion during the Holi, is to 
send people on errands and expeditions that are to end in disappoint- 
ment, and raiso a laugh at tho cxpciicc of tho person sent. Ho 
adds that, Snra-ad-dowla, tho Nawab of Bengal, of Black Hole cele- 
brity, was very fond of making Holi Fools*. Tho identity of this 
practice with making April Fools as noticed by Colonel Pcarco, is 
concurred in by Maurice, who remarks, "that the boundless hilarity 
and jocund sports, prevalent on the 1st day of April in England, and 
during the Holi Festival in India, have their origin in the ancient 
practice of celebrating, with festival rites, the period of tho vernal 
equinox, when the new year of Persia anciently began." 

There was a Fcatuin Stultoruui about this period amongst tho 
Romans, tho purport of which is not very clearly expressed, but some 
antiquaries have supposed that it constituted tho original of the 
festivals of the Romish Church, the Fcsta Stultorum, Inuoccntium, 
and the like, the extravagances of the Abbot of Unreason, and tho 
sleeveless errands of All Fools, or April Fool day. The periods at 
which these rude and boisterous manifestations of merriment took 
place were something different; but, as Brand observes, the crowded 
state of the Romish Calendar often led to the alteration of the days set 
apart for festivity, and in the case of the feast of Old or All Fools ho 
quotes authority for its removal to the first of November from some 
other date, it being expressly stated in the calendar, Fcstum Stultoruui 
veteriim hue trunslatum est. The period, therefore, is little material 
— the identity of designation, and similarity of practice rendor it not 
unlikely that the day of All Fools had originally something in common 
with the Fcstum Stultorum and with tho Holi. 

1 Amongst the Portuguese the practices on tho Sunday and Monday preceding 
Lent, as on the first of April in England, people aro privileged hero (Lisbon) to 
play the fool. It is thought very jocose to pour water on any person who passcR, 
or throw powder in his face, but to do both is tho perfection of wit. — Southuy's 

Letters. 

4 Asiatic Researches, Vol. II., page 33-1. 
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Hii'rwa Manual. — On the first Tuesday after tho Jloli, :i supple- 
mentary repetition of it is held at Benares, with sundry modifications 
of a not uninteresting description. An account of the festival has 
been given by the late Mr. J. Prinsep, iu his valuable views of Benares, 
and I had also an opportunity of witnessing its observance. Dining 
the day the people go in crowds to a place called Durga kuhila, a 
large tank and temple dedicated to Durga, who is worshipped on this 
occasion. Although thcro are no regular processions, yet horses and 
elephants, gaily caparisoned, are plentifully scattered amongst tho 
throng, and the garden walls along the road are crowded with spec- 
tators. Strolling actors, disguised as religious mendicants, or as indi- 
viduals of inferior caste, both male and female, mingle with the crowd, 
and divert them with singing and dancing and absurd buffoonery. 
Sometimes different parties oppose each other in a contest of poetical 
improvisation. In the evening, the more opulent inhabitants of Benares 
embark ou board boats fitted up for the occasion with platforms and 
awnings, and parado up and down the river throughout the night, 
having with them bands of musicians, and singers, and dancing girls. 
When the evening is advanced, tho pinnace of the Itaja, of Benares 
moves from his residence at Kamnagar, and slowly descends tho 
stream, followed by other boats, lighted up, and displaying fireworks 
from timo to time, until thoy take their station off one of the prin- 
cipal ghats. Tho boats on tho river aro also illuminated, and are 
rowed up and down the stream, accompanied by numerous lesser 
craft selling refreshments, or bearing less wealthy amateurs to catch 
tho strains of some popular songstress. Tho shore is thronged with 
people, and discharges of fireworks, with the river pageantry, amuse 
them until the end of tho night. At day break they aro again clus- 
tered along the magnificent ghats of Benares, and by their numbers, 
their order, their diversified and many tinted costumes, iu harmony 
with tho elegant architecture of tho surrounding edifices, the broad 
river, and the unclouded sky, present a picture of singular richness, 
gracefulness, animation, and beauty. 

Upon tho occasion on which I witnessed this festival, tho Itaja, on 
tho morning, received the visits of the Governor-General's agent, Mr. 
Brooke, and other European gentlemen of the station. They were 
entertained as usual with naching, but upon taking leave, in addition 
to tho ordinary aspersion of rose-water, which was bestowed so copi- 
ously as to amount to a ducking, the guests were pelted with rose- 
leaves, immense trays of which were brought in for the purpose. The 
attack was retaliated by a shower of the same missiles, which have at 



110 RELIGIOUS FESTIVALS OF THE HINDUS. 

least tlio character of greater refinement tlian tlio confitti di gesso, the 
plaster of Paris pellets of the Carnival. 

According to Mr. Prinsep, the ceremony originated with Zemindar 
Bulwant Sing, the father of Raja Chait Sing, who adopted the cele- 
bration of the Holi on tlio river, for the gratification of Mir Rnsta.m 
Ali, the Mohammedan Governor of tlio province, who had a house on 
the river-side. As ho observes, however, tho name Burwa, old, indi- 
cates higher antiquity. 

[To be continued.] 



